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ADDRESSED TO A FRIEND.

A Clownish Poem on the Shunamite,
A sinner call'd to be the Lord's delight;
By the despised William Huntington,
Both known and trusted now in Paddington.

PREFATORY ADDRESS.

DIRECTION.

To Mistress SANGSTER, now at Number Eight,
'Tis by the New St. Luke's that's built of late,
At Old-street-end you'll find the Dame's abode,
In Winkworth's-buildings, on the City-road.



APOLOGY.

| HOPE, dear Madam, you will not be vex'd,
Because you find your name to this affix'd;
'Tis sent by ay of grateful recompense,
But not design'd to give the least offence.

| trust your name is in the book of life;

Nor have | us'd it here to gender strife
Take not this freedom in the least unkind,
The poem's sent to entertain your mind.

The subject matter is a work of grace,
Which on a saint in days of old took place;
The sex - a woman, and her statute great;

And to her sex these lines | dedicate.

PREMISED INQUIRY, AND CAUTION.

But if you ask what | might have in view,
And why | send this poem first to you;
Or how | came to frame theso whims of mine,
And puzzle you, from first to last, with rhyme.

Some people's heads are like a hive of be 2000 es,
Whose brood sent forth, the women ring to please.
When Jesus shines, the heart with love gets warm,
'Tis then the head with thoughts begins to swarm.

Methinks, you prize an old prolific hive,
And wish their young may both increase and thrive;
You'd have the stocks be neither weak nor few,
But would not wish a swarm rung down to you.

A lion slain was once a hive for bees,
Against his ribs they built their cells with ease;
The mighty Saint, that slew the brute in ire,
Soon after found an entertainment there.



That beast proclaims my former state of mind,
In which | roar'd against an Arm Divine;
God slew the brute, and sent the honey too,
Or else this swarm had never fled to you.

'Tis by your means this work is brought about,
You shook the stand, and then the swarm went out;
At this my fault you must in love connive,

And mind in future how you move the hive.

INFORMATION.

"TWAS On a certain day | went from home,
As hawking pedlars are so apt to roam;
When | return'd the time was rather late,
My wife inform'd me what | now repeat.

She said - Here's been a vehicle to day,
And close by us the driver made a stay:
A little cart, drove by a little lass,
Who at our house pull'd in, and stopp'd the ass.

She straightly ask'd - If HUNTINGTON liv'd here,
But would not tell from whence she came, nor where;
She fetch'd this weighty burden to my door,

And then return'd the way she came before"

We held a council, but could not devise
Who was the benefactor in disguise;
At last 'twas settl'd, if conjecture's true,
The lot we cast - the sentence fell to you.

The little equipage of cart and ass
Was something like what Shunem brought to pass
If wrong conjectur'd, take it not amiss;
To tell the truth - my poem sprung from this.

My frothy head has often fell to rhyme,
The work | stifl'd for the want of time -



Till Friday last appeared a leisure day,
In which | thougdt to send this swarm away.

I meant, at first, to send my thoughts to you,
And not expose the same to public view;
| only meant to send an homely fare,
And, with yourself, your other-self a share.

But so it fell, when | began to write,
That heart and head brought many things to light,
Much more than | at first purpos'd to send,
For | at night had thirty verses penn'd.

| found my mind entangl'd in a strait,
How | should send this burden'd vessel's freight.
And when constrain'd some other way to seek.
"Twas fix'd to write, and send it once a week.

Again, | thought a month might turn about
Before | got this springing matter out,
While you, from day to day, might long to see
The next epistle that might come from me.

At last, | thought I'd send it from the press,

But send my pious friend the first address;
And after that, expose the whole to view,
That others might be fed as well as you.

Thus | contriv'd, and fix'd the scheme at last,
And now present you with this strange repast
Accept my present, let it not displease;

Be thou enlarg'd, and hive this swarm of bees.

Methinks you aim'd to have your gift conceal'd
And not in public print to be reveal'd;
But women's pleas to men's replies give place -
A priest may speak where they must hold their peace,

Give my respects to your superior lord,
As you and him in things divine accord;
If entertain'd with what | send to thee,
| hope, in turn, you'll send a line to me.



Forget me not when both engag'd in pray'r,
A prodigal return'd should have a share
(God well approves of charity divine),
And you, in turn, shall have a share in mine.

A DIVINE POEM ON THE SHUNAMITE.

The chosen race, while in their native state,
And still preserv'd, in Christ, to life, by fate;
Jehovah's eye their various steps surveys,

And lends his sacred aid through all their ways.

The distant spot, the time, the means decreed,
When they shall hear, and choose the promis'd seed;
Their future husband's will shall be reveal'd,

And they to love shall sweet subjection yield.

A pious matrons o the days of old,

A sheep appointed for the Shepherd's fold,
A woman great, the chosen Shunamite,

Decreed, by fate, to be the Lord's delight.

A prophet grave, upon a certain day,

By God's appointment was to pass that way;
Her feet were guided with this saint to meet,
And she constrain'd the man of God to eat.

The rev'rend sire with her request complies:
When God inclines, what servant e'er denies?
She ey'd her guest - his conversation heard,

And, as she thought, some rays divine appear'd

She heard the blesssing crav'd upon his food:
Observ'd his grave deport and heavenly mood;
With jealous eye his blissful state admir'd;
To know his God her teeming thoughts aspir'd.



The time's arriv'd - the prophet must depart;
Her guest she loses, and she's lost her heart;
His bened'mtion fastens on her mind,
The man is gone, the master stays behind

His word she ponders, and his word construes,
And for a second visit often sues;
The great Jehovah hers her mental pray'r,
And moves his saint to pay His visits there.

Her teeming mind no longer holds its own,
She to her husband makes the matter known;
What she observ'd and heard she'll now declare,
That he, her other-self, might have a share.

Behold, says she, the things that | perceive,
And with compliance my advice receive;
Our transient guest, who Shunem's path has trod,
Is, | perceive, an holy man of God.

| find his stated circuit lies this road,
And I'm inclin'd to build him some abode;

Let us, | pray, a little chamber make,
Receive this servant for his Masters sake.

I've plann'd the building, furniture, and a11,
And think to fis it on that vacant wall;
I'll set a table, cadlestick, and bed,
That he may have whereon to lay his head.

And it shall be, whene'er he comes this way,
That I'll invite him oftentimes to stay;

In times of darkness, or inclement weather,

I'llimportune, and make him turn in thither.

We'll entertain him, and we'll lodge him too,
For who can tell what God For us may do?
Observe his converse, and his words attend,
And we shall both be gainers in the end.

My mind's impress'd to make this preparation,
And | predict he'll use the habitation



Grant my request - I'll own the impulse vain,
If his kind Master sends him not again.

The scheme's approv'd; the chamber's quickly rear'd,
And when 'twas furnish'd then the sire appear'd;
Or, so it fell, that on a certain day,

The Lord directed him once more that was.

The pious dame beholds the prophet come,
And with entreaties kindly ask'd him home;
She treats the man - he entertains her mind,
She sows her carnal things, and reaps divine.

They spend their eve, and then conclude with pray'r,
The prophet sues to leave a blessing there;
The 2000 time arrives that nature calls for rest,
And to the room prepar'd she leads her guest.

The saint he follow'd where the matron led,
Survey'd the chamber, furniture, and bed,
Admir'd her quick dispatch and tender care,
And wonders much why she should want him there.

The prophet ponders on the mystic scene,
And wants to know what she by this can mean,
And why her lib'ral heart should freely teem
So many favours, unimplor'd by him.

My Master's hand is in this woman's scheme,

For pious acts like these must flow from him;

Shall then Jehovah's saint find food and bed,
While such a lib'ral host goes unrepay'd?

Shall servants travel at their Master's charge?
And will not God reward where he enlarge?
I'm entertain'd for my great Master's sake,
And 'tis more bless'd to give than 'tis to take.

I'll have her brought, to see what views she hath,
For | suspect this chamber's built in faith;
I'il find the bottom ere | sleep to night -
Gehaazi, go, and call this Shunamite;



And when she's come do thou accost her thus
What shall reward thy tender care for us?
| do approve thy kindness done to me,
And now demand what shall be done for thee.

| wish to know from whence thy motives spring,
Wilt thou that | commend thee to the king?
Or halt thou friends that would desire a post,
To act beneath the captain of the host?

| wish no friend of mine with blood to sport,
Nor do | crave the pleasures of a court;
In earthly pomp let those that choose excel,
With my own people I'm content to dwell.

She gave her answer, and she then withdrew,
And left the prophet, that he might construe
Her pious meaning, and her good intent,
That no sinister ends were ever meant.

The prophet wonders at her strange reply,
But can't as yet unfold the mystery;
He eyes the room, he turns his thoughts about,
And is resolv'd to find this riddle out.

He says - Gehazi, see this woman's care,
And tell me now what | shall do for her;
| do suspect a work of grace begun,
What's done to me, is to my Master done.

Gehazi answer'd - she's a barren styl'd,

For | have heard she never bore a child;

Her other-self to nature's charms is cold,
She can't expect a seed, her husband's old.

A barren womb! - her soul is barren too,
No fruit divine, unless Jehovah woo:
Sarah and Hannah - both their wombs were dead
And yet by faith they both conceiv'd and bred.

I much suspect a work of faith begun,
To strengthen which, | will predict a son;



The word may serve her feeble faith to lead
To Isra'l's hope the promis'd woman's seed.

The pregnant promise, God to Sarah gave,
Stands good to all who in the Lord believe;
Upon this word a thousand hopes have stood,
Which I'll repeat, and God shall make it good.

"The Word and Spirit God reveals to men,
Is that by which the saints are born again;
God now shall speak his own immortal word,
And she by mystic birth shall know the Lord.

The prophet now construes the matter plain,
And bids his servant call her up again;
Her reputation she shall now redeem,

And nourish faith her barren womb shall teem.

The servant calls her to the prophet's door,
Or somewhat closer than she stood before,
And said - next season, by the rules of life.
Thou shalt appear the mother and the wife.

She answer'd - Nay, my lord, thou man of God,
If barrens bear, the world will think it odd;
Soothe not thins handmaid in a false disguise,
Nor dare deceive, thou man of God, with lies.

Thus unbelief appears with brazen brow,
And contradicts the rev'rend prophet's vow;
The sire's amaz'd, no promise he'll renew,
But goes to bed - the Shunamite withdrew.

Shall unbelief thus triumph over faith,
And give the lie to what Jehovah saith?
Shall bold corruption spew her harden'd face
And counterveil the promises of grace?

Shall carnal reason mount the judgment seat,
Her husband's age with various pleas repeat?
Nay, give assent, believe the rev'rend sire,
Let God be true, but every man a liar.



The prophet left her in her unbelief,
Nor was the matron plunder'd by the thief;
The word took hold, the barren shall conceive,
God will be faithful, though we don't believe.

The prophet knew the promise would preveil,
What God himself declares can never fail;
But views her bold reply with such disdain,
She must invite him ere he comes again.

Her womb prolific, proves her undeceiv'd;
Her time's appointed, and she then conceiv'd;
Her faith shall triumph in her pregnant womb,

And in her heart she finds a Saviour come.

She sets her seal, and owns Jehovah true,

His mystic work to wondrous ends construe;

God's banner now to faith appears unfurl'd,
And faith itself to overcome the world.

She ponder'd o'er how all was brought about,
And bless'd the day she found the prophet out.
Her former thoughts appear with marks divine,

And like a prophecy fulfill'd in fine.

With joys divine she wants the hour to come,
For sure her mind's as pregnant as her womb;
The time's arriv'd, her nine months' race is run,

The contradicting handmaid bears a son.

Her soul is now inflam'd with love divine,
Bold unbelief is banish'd from her mind;
She eyes the distant Saviour long decreed,
And in the type beholds the woman's seed.

The son from day to day in stature grows,
So her affections to her Saviour flows;
In days like these we too securely stand,
And seldom dream of troubles hard at hand.

No pleasing frames like these unmix'd abide,
Her thriving faith must now again be try'd;



Or it shall fall, that on a certain day,
The Lord that gave will surely take away.

For so it fell, that when the child was grown,
He'll see them reap the crop his sire had sown;
God smites the child, the child is seiz'd with dread,
And to his father cries, My head, my head.

The father bids a lad, his servant, come,
And orders him to take the darling home
Convey him safe, of falt'ring steps beware,
Commit the infant to his mother's care.

The tender mother plac'd him on her knees,
With tears bewails his violent disease;
Requests the infant's life, but that's deny'd;
She holds him up till noon, and there he dy'd.

Is this the blessing unimplor'd bestow'd?
Is this the great reward the saint avow'd?
Shall all my kindness be rewarded so?
And am | doom'd to weep a mother's woe?

Did | this infant of the prophet crave?
Nay - | deny'd when he so freely gave;
| bid the prophet not deceive with guile,

| did not ask, nor yet expect a child.

And has the man of God his room forsook.
And on my grief does he disdain to look?
Since he the chamber has forsook and fled.
I'll lay the corpse where he himself has laid.

Had | implor'd this son, I'd been content;
On anxious cares the rod is ofen 2000 sent;
But | refus'd the offer when'twas made,
Yet I'm entangl'd, and the prophet's fled.

But who can tell what God may farther do?
His hand's divine, his promises are true;
Why should a resurrection strangely seem?
The word that bid me bear may quicken him.



It was a promise quicken'd first my womb,
And by a promise shall my Saviour come;
And | conceive, as far as faith can pry,
That in this child I've seen my Saviour die.

Die Jesus must! or else my hope is vain,
Nor can he save unless he rise again;
Cheer up, my soul! expect this strange surprise,
For in my son I'll see my Saviour rise.

My faith in this is far from void of doubt,
The prophet knows, and | will find him out;
I'l make him come where he has lodg'd before
She puts the corpse to bed, and shuts the door.

Thus big with hopes of what shall come to pass,
She bids her husbaned send the man and ass;
I'll ride to Carmel, it shall not be vain,

I'll see the man of God, and come again.

The steady husband disapproves her haste
(Time spent in harvest must be spent in waste);
He bids his dame her nasty tour delay
Till the new moon, or else thee Sabbath-day.

In faith she's mounted, and in faith she'll ride,
When dame's in haste she scorns to be deny'd;
Her present thoughts she now delays to tell,
Send me the man and ass, it shall be well.

The yielding husband urges no reply,
Obeys her voice without a reason why;
'Tis vain to parley if her mind is bent,
She gave command - the retinue is sent.

She brings the saddle, and equips the ass.
And bids her servant ride the swiftest pace;
Go forward, drive, nor dare to slack thy hand,
Nor slack thy pace, except | give command.

The trusty man obeys the matron's will.
And ends his stage on Carmel's sacred hill;



God sent the prophet, to behold afar
The weeping mother in the hasty car.

The man of God appears in some affright,
And says - Gehazi, see that Shunamite;
Go now, | pray, and search her welfare out,
Her hasty visit fills my mind with doubt.

Say now unto her - Is it well with thee?
Thy husband also, tell me, how is he?
And if she answers, as | hope she will,
Then kindly ask her if the child is well.

Her errand to the man she'll not declare,
As ahe could never see God's image there;
She answers well, and to the prophet ran,
She wants the master's aid, but not the man.

The pious prophet and the mother meet,
While she arrests, and holds him by the feet;
The servant comes to thrust the dame away,

The prophet awes his violence to stay.

The surly servant lets the dame alone,
And she's too full of grief to make it known;
He says - she's vex'd, this | plainly see,
But God has hid her grievous case from me.

The troubled mother breathes her honest plea -
Did I, my lord, intreat a son of thee?
Yea, | deny'd when thou the promise gave,
| bid thee then beware and not deceive.

The prophet's mind is now reliev'd from doubt,
By this he finds the matron's trouble out:
No wonder sorrow bows her drooping head,
When God has struck the promis'd infant dead.

The man of God admires her faith divine,
Nor dares to raise a doubt upon leer mind;
As she believ'd the child should rise again,
He takes the work in hand - and not in vain.



Thrice happy soul! that's bless'd with such a grace,
A pow'r that death itself can ne'er outface;
Saint Paul observes, this woman conquer'd death,
'Tis left recorded in the acts of faith.

Elisha bids Gehazi come in haste,
Gird up thy loins, and run the swiftest pace;
Prepare to go, and take my staff in hand,
Nor dare salute the complimenting man.

When servants go with messages divine,
They claim the whole attention of the mind;
If any force their salutations vain,
Obey my voice, salute them not again.

Make haste to Shunem, enter there my room,
Behold the dead, the fallen mortal's doom
Behold the corpse is lying in my place,
Lay thou my staff upon the infant's face.

In heart she vow'd he should not serve her so,
"Twas thou at first occasion'd all my woe,
Thou shalt not thus deceive the Shunamite,
Nor send me off with such an hypocrite.

Deceive me not, fur | am fully bent,
Thyself shall go, the sender, not the sent;
By God that lives I'll make thee walk with me,
And as thy spirit lives I'll not leave thee.

The woman urges, and the prophet yields,
No ifs nor buts, in positives she deals;
The prophet rose, the woman leads the van,
And both pursue the path the servant ran.

Gehazi steps with hasty strides before,
To gain applause, he aims at nothing more;
His vain attempts may make the woman laugh,
She knew his faith was in his master's staff.

He lays the stick upon the baby's face,
And hopes to fix it on the proper place;



His slight of hand proclaims his sad mistake,
He comes, and cries, the child is not awake.

This cry confirm'd the troubled Shunamite,
She saw her judgment of the man was right;
And wonders much how he could try the scheme,
And why the prophet should be plagu'd with him,

Thus hypocrites appear in false disguise,
And think they vail the wisdom of the wise;
He fawns and feigns, but still engenders doubt;
The babe in grace will feel the serpent out.

They learn the actions of the righteous saint,
And wear the garb as harlots wear their paint;
But if they preach, or if they join in pray'r,
Do what they will, the serpent will appear.

So he attempts to raise the infant dead,
But looks no higher than the staff he laid;
The mother hates the mimic's vain appearing,
And he cries out, there's neither voice nor hearing.

The rev'rend sire attains his journey's end,
Where to the room she built she leads her friend;
The prophet sees his long deserted bed,
And in his place he finds the infant dead.

He's mov'd to feel the weeping mother's grief,
His soul's engag'd to bring her some relief;
He seems confirm'd the child shall rise again,
The door he closes on the praying twain.

The fervent prophet calls upon the Lord,
And begs the soul he took might be restor'd;
Then he returns, and travels to and fro,
To watch if God would send it back or no.

He goes again, and lays upon the child,
His mind is agitated all the while;
He grasps his hands, he meets his mouth and eyes,
While faith commands, and bids the dead arise.



What faith demands Jehovah will perform,
The prophet feels the corpse is getting warm;
He then return'd, and to the house he went,
The pensive mother waits the strange event.

Again the prophet to the chamber goes,
And on the corpse himself again he throws;
He still expects to bring the dead to life,
But finds a cope with death a stubborn strife.

At last the infant seven times it sneez'd,
T 2000 he prophet heard it, and his mind was eas'd;
He looks again, and sees the dead arise,
The sleeping corpse had open'd both his eyes.

The man of God beholds it with delight,
And bids his servant call the Shunamite;
With pregnant hope she to the chamber run,
The prophet points, and bids her take her son.

She sees the babe, and on the ground she fell
(The triumphs gain'd by grace are hard to tell)
Her unbelief must now again retreat;

Her soul's surrender'd at the prophet's feet.

She rises up, and to the infant goes,
Whose sad departure caused all her woes;
With joy and grief her tender bowels yearn,

While love to God begins afresh to barn.

Like one bewilder'd, or in pensive thought,
She takes the infant back the prophet brought;
With warm affections, and with thoughts devout,
She hugs the darling, and conveys him out.

Such souls as these the great Jehovah law'd,
By such he spreads his wondrous fame abroad;
While future saints, who in such paths have trod,

Admire the mystic ways that lead to God.

In this we see how each event agreed,
To lead the matron to the promis'd seed;



Both centric and eccentric wheels conspire,
And each in motion rais'd her faith the higher.

First God directs the prophet's wand'ring feet,
And she with him promiscuously shall meet;
Her mind's impell'd to entertain the man,
And this shall bring to tight the mystic plan.

She must attend the prophet's words divine,
While God impress'd them on the woman's mind;
The prophet goes at his appointed hour,

But not the word, nor the impulsive pow'r.

She meditates to find his meaning out,
And wish'd a second visit brought about;
The ear of God attends to her complaint,

To strengthen faith, again he sends the saint.

By this encouragement she's led to pray,
And now believes he'll often come that way;
She builds a room to entertain the sire,
And arms to catch the prophet's glowing fire.

Like pious Jacob, with his peeled rod,
Stuck in the gutters where the flocks had trod,
While in a dream he sees the horned sire
Beget the spotted and the spangled hire;

So she contrives to fix this little trap,
And caught the lot of wisdom in her lap;
The prophet comes, approves her tender care,
Predicts and promises a blessing there.

He speaks the word - 'tis God's immortal seed,
To help her faith, her barren womb shall breed;
The time arrives - she brings the infant forth,
By which she sees her Saviour's future birth.

In time she's led to see redemption's plan,
The way in which the Lord would ransom man;
God smites the child, her growing faith to try,
While in the type faith sees her Saviour die.



In deep distress to Carmel she'll repair;

The wand'ring prophet is directed there;

His sympathetic soul must feel her grief,
While faith shall prompt to seek divine relief.

Upon his knees he heav'n itself assails,
That she might see how faith with God preveils;
He then parades, and eyes Jehovah's hand,
To watch and pray is a divine command.

God never bade his servants seek in vain,
He craves a soul departed back again;
God hears his cry, the soul returns to prison,
The joyful mother sees a Saviour risen.

She now believes what Sadducees deny'd,
The glorious truth which Deists now deride;
She's well confirm'd that God can raise the dead,
He's rais'd her son, and rais'd her drooping head.

Her hope prolific teems with joys to come,
She sends her thoughts to meet the genial doom;
In hope divine my flesh to dust shall go,

God rais'd my son - he'll raise the mother too.

A Letter To Mr. Sangster,
No. 8, Winkworth's-buildings, Old-street, City-road.

Dear Sir,

If my heart was as steady in its motions as the husband of the Shunamite,
who could trust every event till the new moon or Sabbath day, | had
deferred sending this present till the beginning of months, or New-year's-
day, at which season presents and compliments are much in fashion; then
it might have served for a New-year's gift; but our blessed Apostle lays no
stone on a springing well, nor fetters the tongue that is seasoned with



grace, though it be as full of motion as the hand of a ready writer. He tells
us to be always abounding in the work of the Lord, and to be instant in
season and out of season; and | believe entertaining the minds of God's
people, and keeping their thoughts employed about heavenly things, is a
work of the Lord.

If the Paschal lamb was too big for an Israelitish family, the master was to
invite his neighbour, as there were to be no fragments left for the next day;
the morrow was to take thought for the things of itself. Job seems to
observe the former rule; he ate not his morsel alone. If | find a cluster with
a blessing in it, or get among the pleasant fruits that our beloved has laid
up at our gates. | cannot sleep till | have imprisoned them on a bit of
paper, nor rest satisfied till they are packed up and sent off to somebody,
though | know | shall shortly be obliged to beg for more. Whatever be
found under the priest's hand, of sacred things, it is lawful to give it to
those of the household, even to the shew-bread; for if the shew-bread
prefigured the Saviour, we are to hold him forth in the word of life. If it
prefigured the believer, we are to hold him up to God in prayer. A Christian
can never be too busy. He that is sluggish in his profession, is sent to the
ant to learn her ways, and be wise; whose wisdom lies in providing her
food in the summer. | will not say that by instinct she is instructed to know
there is a winter, but it is clear that the beams of the sun draw her forth to
labour; and her industry is equal to that of the husbandman, who makes
hay while the sun shines. Nor is she a whit behind him, seeing she
provideth her "meat in the summer, and gathereth her food in the harvest,"
Prov. vi. 6.

God has furnished his children with a multitude of teachers, if we could but
observe them. A gospel is our summer and harvest, in which the Sun of
Righteousness shines in our horizon; "life and immortality is brought to
light by the gospel;" which, if cordially received, is meat indeed. This
wonderful lesson is taught us by the instinct of the ant.

The saving knowledge of God, and the invaluable worth of the gospel, is
taught us by the instinct of the ox and the ass; "the ax knoweth his owner,
and the ass his master's crib; but Israel loth not know (either his God or his
word), my people doth not consider," Isa. i. 3.

The visitations of God in a preached gospel, and the certainty of that
gospel being removed from us, or were moved from that to judgment by
death, is taught us by the instinct of the stork, the turtle, the crane, and the
swallow; "yea, the stork in the heaven knoweth her appointed times; and



the turtle, and the crane, and the swallow observe the time of their coming;
but my people know not the judgment of the Lord," Jer. viii. 7.

The danger that a soul is exposed to while out of Christ, the only rock of
help - the necessity of flying from the wrath to come - and the safety of
those that fly for shelter to "the cleft of that rock," Song ii. 14, is taught us
by the instinct of the coney, "the conies are but a feeble folk, yet make
12dc they their houses in the rocks," Prov. xxx. 26.

The nauseous pharisaical hypocrite, that creeps into the church of God,
and yet dares to hatch the cockatrice egg of free-will, and weave the
spider's web of self righteousness, while he sits under the gospel, Isa. lix.
5; Job, viii, 14; is pointed out by the bold and subtle instinct of the spider -
"the spider taketh hold with her hands, and is in kings' palaces," Prov. xxx.
28.

To be short. The Christian is taught to be bold by the Lion, Prov. xxx. 30.
To be swift by the greyhound, Prov. xxx. 31. To be comely in his walk by
the he-goat, Prov. xxx. 31. To be wise by the serpent. To be industrious by
the ant. To cleave to the Rock of Salvation by the coney. To be heavenly-
minded and quick sighted by the eagle. To be harmless by the dove. To
know his Lord by the ox. To cleave to the Lord's word by the ass. To follow
the light and heat of the gospel by the swallow. And to shun every rock of
error by the skilful mariner, lest he make shipwreck of faith.

| am, dear Sir, your, &c.

William Huntington.

Postscripts

Bless'd are the loving twain that walk the road
That leads at last to Zion's blesa'd abode;
The hallow'd path is like the shining light,

By which they shun the glootns of endless night.

The heedful traveller observes his path,
And seeks direction of his Lord by faith;



His mind compos'd upon his master's staid,
He feels him out, and finds his heav'nly aid.

This mystic path he walks in filial fear,
And finds no brute, no rav'nous monster there;
None but the saint can walk this milky way,
The child of darkness shuns the heavenly ray.

At each by - path he'll stop, he'll pray, and wait,
Till Christ appears, and makes the crooked straight,
Lest the wayfaring soul should trip or stray,

He bids us take the stumbling blocks away.

If God deserts him, he bemoans his loss,
Till he erects the standard of the cross;
Again he travels, void of doubt or fear,

While he discerns Jehovah's banner there.

Upon this path no fool shall ever err,
Because Jehovah is his guide and cure;
All roughs and mounts that Satan dares to throw,
God smooths the one, and brings the other low.

The word's a map, by which he learns the way,
And while he walks by that, he cannot stray;
He follows those whose souls are now with God,
And marks the steps that ancient saints have trod.

Jehovah says that such shall dwell aloft,
And see the promis'd land, though distant off;
The King immortal he by faith shall spy,
And see his beauty with a longing eve.

The host of heaven guard him on the way,
Nor leave their charge till he's in endless day;
His bless'd Redeemer travels by his side,
Nor is his wanted presence long deny'd.

At length he finds he's ne'er to end his race,
And eyes the great reward that comes by grace;
His shatter'd frame is bow'd upon the bed,
While arms divine support the drooping head.



His busy faith maintains her mighty hold,
While hope expects the vision to unfold;
The snares of death invade the heav'nly mind,
But through the gloom faith sees a beam divine.

The flesh unpanoply'd will fear the stroke,
The soul to lend it help will God invoke;
The blessed Saviour own'd, when low and meek,
The spirit's willing, but the, flesh is weak.

If heart and flesh through fear of death should fail;
The Spirit breathes a strong and heav'nly gale
To answer pray'r the Lord appears at length,
He feeds the mind, and props the heart with strength.

If sunk with grief, or rack'd with mortal pain,
To make his bed the Lord will not disdain:
His tender aid shall bear his spirit up,
His end is peace, his flesh shall rest in hope.

At last he breathes the ripen'd spirit forth,
God takes the soul who gave it first its birth
To heav'n it flies, the angels bear it in,
And thus he ends his journey and his sin.

The Music and Odours of Saints

William Huntington (1745-1813)

A SERMON, PREACHED AT PROVIDENCE CHAPEL,
SEPTEMBER 2, 1787.

"And when he had taken the book, the four beasts and four
and twenty elders fell down before the Lamb, having every



one of them harps, and golden vials full of odours, which are
the prayers of saints." Rev. v. 8.

THIS chapter begins thus, "And | saw in the right hand of him that sat on
the throne a book written within, and on the back side sealed with seven
seals." The glorious person here represented on the throne is, in my
humble opinion, God the Father. The throne is not the throne of judgment;
for although he has "prepared his throne for judgment," Psalm ix. 7, yet he
is not seated upon that as yet, for the judgment day is not arrived; besides,
the throne of judgment is given up to our blessed Immanuel; "for the
Father judgeth no man, but hath committed all judgment to the Son," John,
v. 22. Nor is a throne of grace here intended; for Christ himself is the
throne of grace: "grace is poured into his lips, and God hath blessed him
for ever," Psalm xlv. 2. "It hath pleased the Father that in him should all
fullness dwell," Col. i. 19, that we might "receive out of his fullness grace
for grace," John, i. 16. God has treasured up all grace in him, and nowhere
else, for there is "salvation in no other name."

In the ark of Christ's body is every spiritual blessing deposited, as the
hidden manna wa 2000 s laid up in the ark of the covenant; he is our
sanctuary, our glorious throne, and our propitiation. As the law, and the
golden pot that had manna, and Aaron's rod that budded, were laid up in
the ark under the mercies seat, so in Christ is the magnified law laid up -
"thy law is within my heart." Aaron's blooming, rod, which prefigured the
church in gospel times, which is called a "royal priesthood," | Peter, ii. 9;
and the "rod of an almond tree," Jer. i. 11; together with the golden pot of
manna, which prefigured the comfortable grace of life, are all in their
spiritual signification to be found and enjoyed in Christ Jesus. The ark of
the testament is now opened in heaven; and to "him that overcometh will |
give to eat of the hidden manna, and will give him a white stone," Rev. ii.
17, which is the witness of God's spirit.

Thus the ark, with all its mysterious treasures, is now to be found in
heaven; and blessed be God it is opened in the church, and poor sinners
are led to see that the ark with all its contents, and the mercies seat
thereon, prefigured the Lord Jesus Christ, who is our throne of grace, our
propitiation, and our only mercies seat. It was on him that the sentence of
the law was executed; it was of him that Justice got an infinite satisfaction;
"justice and judgment are the habitation of his throne, mercy and truth
shall go before thy face," Psalm Ixxxix. 14.



The Saviour, as a throne of grace, was shewed in an obscure manner by
the prophet Isaiah, where he is represented under the name Eliakim: "It
shall come to pass in that day, that | will call my servant Eliakim, the son of
Hilkiah, and | will clothe him with thy robe, and strengthen him with thy
girdle, and | will commit thy government into his hand, and he shall be a
father to the inhabitants of Jerusalem, and to the house of Judah. And the
key of the house of David will | lay upon his shoulder: so he shall open and
none shall shut, and he shall shut and none shall open. And | will fasten
him as a nail in a sure place; and he shall be for a glorious throne to his
father's house," Isa. xxii. 21-24. In the above text you have Christ
represented as the everlasting father of his people, he shall be a father to
the inhabitants of Jerusalem; secondly, as a glorious throne to the
household of faith; thirdly, as a nail fastened in a sure place, that every
vessel of mercy may hand, their hopes and expectations on him for time
and eternity; and fourthly, you have him held forth as a sovereign, having
the keys of David; which are now found, not in the hand of Eliakim, but in
the hand of Christ: "Write these things saith he [Christ] that is holy, he that
is true, he that hath the key of David; he that openeth and no man
shutteth, and shutteth and no man openeth," Rev. iii. 7. Thus it appears,
that not a throne of judgment, nor a throne of grace is intended here, but
rather a throne of glory, upon which God the Father sat.

Of the book that he had in his right hand, which is said to be written within,
and on the back side sealed with seven seals, | shall treat from the words
of my text, where the Saviour is said to take the book.

In the second verse, "a strong angel with a loud voice is making
proclamation - Who is worthy to open the book and to loose the seals
thereof." Whosoever he be that can take this book had need of infinite
wisdom to open the seals and disclose the divine mysteries; he had need
be a friend to sinners, to dispense the blessings of it to them; he had need
of an omnipotent power, to execute the vengeance it contains; for he that
opens it must reward the just, judge the wicked, and destroy the world;
and he had need of omniscience, to search the hearts and try the reins of
men, to know how and where to apply them. For this wonderful book
contains all things that shall come to pass in the world and church, till the
"mystery of God be finished," and "time be no more."

"And no man in heaven, nor in earth, neither under the earth, was able to
open the book, neither to look thereon," verse 3. No man in heaven (not
Christ himself if he is no more than man), neither the spirits of just men
made perfect, nor any of the saints in a militant state, was able to open the
book; "nor no man on earth;" either saint or sinner, wise or unwise, noble



or ignoble, learned or illiterate "neither was any under the earth" fi either
damned souls, or damned devils, able to open this book, loose its seals, or
look into its contents.

"And | wept much, because no man was found worthy to open and to read
the book, neither to look thereon," verse 4. John saw the need of a
mediator, a prophet, and an advocate; one to undertake as a mediator,
make known the mysteries as a prophet, and plead the cause of the just
as an advocate; and he saw no man in heaven, earth, or hell, that was
worthy of either of these offices, or able for such an undertaking. He must
be equal to God that does it, or he cannot transact with God for us; and he
must be man also, or be cannot undertake for man. In short, he must be
"God's equal" and "man's fellow," that takes the book. Christ can do it, for
he thought it no robbery to be equal with God," Phil. ii. 6. therefore he can
transact with God; and as he is "man's fellow," he can transact for man,
and sympathize with him, especially as he is "anointed with the oil of
gladness above all his fellows," Psalm xlv. 7, who were to have "fellowship
with him," | John, i. 3, by being "joined to him," and made of "one spirit with
him," | Cor. vi. 17.

"And one of the elders said unto me, weep not; behold, the lion of the tribe
of Judah, the root of David, hath prevailed to open the book, and to loose
the seven seals thereof," verse 5. Here you have the terrible and powerful
majesty of the Saviour set forth by a lion, called the "lion of the tribe of
Judah," because 'tis evident that Christ sprang from that tribe, Heb. vii. 14,
as touching his manhood; and yet this lion is the everlasting father of
Judah with respect to his Godhead; hence Judah is called "a lion's whelp,
that went up from the prey," Gen. xlix. 9, from being a prey to the lion of
the bottomless pit, by faith in the lion of heaven, which is God: "The lion
hath roared, who will not fear? The Lord God hath spoken, who can but
prophesy?" Amos, iii. 8. Christ is here called the "root of David; because
David derived his being from him as the God of nature and the creator of
the world, "all things were made by Christ," Col. i. 16. David derived his
spiritual life from him as the God of grace, "Christ is the resurrection and
the life;" and David expected to be glorified by him as the King of glory;
"thou shalt guide me with thy counsel, and receive me into glory," Psalm
Ixxiii. 24. Hence the Psalmist so often calls him his Lord, his King, his
Redeemer, his Saviour, and the King of Glory; "Lift up your heads ye
gates, and be ye lifted up ye everlasting doors, and the King of Glory shall
enter in," Psalm xxiv. 9. Thus Jesus as God is David's root, and as man be
is David's offspring; "I am the root and the offspring of David, the bright
and morning star," Revelations, xxii. 16.



"The lion of the tribe of Judah hath prevailed to open the book." This lion
hath prevailed over the lion of the bottomless pit; over sin, the devil's
essence; and over death, sin's "first born;" and over "destruction, the first-
born of death," Job, xviii. 13. He hath prevailed, and led captivity captive;
spoiled principalities and powers, and made a shew of them openly. This
is the all-conquering lion that made the devil feel the rod of his strength
when he dethroned him, and cast him out of sinners' hearts, destroyed his
works, and marred his kingdom; and will at last destroy him with a dreadful
destruction, an 2000 d crush him beneath the feet of all his saints; as sure
as Moses' rod, when turned into a serpent, devoured all the serpent,
produced by magic or infernal art.

This lion hath prevailed, not only over the world and the devil, but he hath
prevailed with God also in behalf of his people. By his obedience, he
prevailed to disarm the law of its curse; by prayer, he prevailed with his
father for us; by death, he prevailed with justice; by his resurrection, he
prevailed over death; and as a mediator, high priest, and advocate, he
must ever prevail in heaven; for all power, and all judgment, are committed
to him he is ascended far above all heavens, enthroned, glorified, and set
down at the right hand of the majesty on high," Heb. i. 3.

The "diadem of David is removed," and the crown put on the Saviour; all
other crowns must submit to his, for all must be abased before him, and be
obedient to him. He that humbled himself-he that was meek and lowly,
must now be exalted, and "wear both the crown and diadem," Ezek. xxi.
26. And he proclaimed, through heaven and earth, the "King of kings and
Lord of lords." Is this the case? Then oh, my soul, submit thou to his
sceptre; take the oath of allegiance, and kiss the hands of this wonderful,
all-conquering, and terrible majestic sovereign, as thou art commanded to
do, "Kiss the Son, lest he be angry," Psalm ii. 12. and say, with a loyal and
loving heart, "0 king, live for ever;" and this of him will be neither falsehood
nor flattery.

"And | beheld, and lo, in the midst of the throne, and of the four beasts,
and in the midst of the elders, stood a lamb, as it had been slain, having
seven horns and seven eyes, which are the seven spirits of God sent forth
into all the earth," verse 6. | shall not mention the lamb here, the beasts,
nor the elders, as they are included in my text, but drop a few words upon
the horns and eyes. By the horns you are to understand the majestic or
kingly power of Christ; David was "anointed with oil out of an horn," | Sam.
xvi. 1; hence he often speaks of "his horn," Ps. xcii. 10; and of "his horn
being exalted with honour," Ps. cxii. 9; which horn signified the kingly
power and authority that God had given him; and as the Saviour was to



spring, from David, he is called a "bud" from his horn, who was to govern
Zion for ever: "God hath chosen Zion, he has desired it for his habitation;
there will | make the horn of David to bud. | have ordained a lamp for mine
anointed; his enemies will | clothe with shame, but upon himself shall his
crown flourish," Psalm cxxxii. 16, 17. This was fulfilled at the appearance
of Christ; "Blessed be the Lord God of Israel, for he hath visited and
redeemed his people, and hath raised up an horn of salvation for us in the
house of his servant David; as be spake by the mouth of his holy prophets
which have been since the world began," Luke, i. 68-70. Blessed be his
name this is fulfilled; our mighty horn of salvation is exalted, and he makes
all his people "kings and priests;" he "anoints us with his spirit," 2 Cor. i.
21; "crowns us with knowledge," Prov. xiv. 18; and "with loving-kindness
and tender mercy" Ps. ciii. 4; "and we shall reign on the earth," Rev. v. 10;
because we are upheld by his hand; "he has horns coming out of his hand,
and there is the hiding of his power Hab. iii. 4.

But you will say, why is he represented as having seven horns? Every
horn has its signification; ten horns are called "ten kings," Rev. xvii. 12.
And Jesus Christ is a king in a seven-fold sense, represented by seven
horns; he is anointed with the seven-fold gifts and graces of the Holy
Ghost, and on his head are many crowns, as well as many horns: First he
is "King of Glory," Psalm xxiv. 7. Secondly, King of Zion - "I have set my
King upon my holy hill of Zion," Psalm ii. 6. Thirdly, He is, as Tidal was,
King of Nations - "Who would not fear thee, O King of Nations," Jer. x. 7;
he has power over all flesh, "that he should give eternal life to as many as
the Father hath given him," John, xvii. 2. Fourthly, He is King of kings - "by
him kings reign, and princes decree justice," Prov. viii. 15. Fifthly, He is
King over sin; sin is said to "reign unto death," Rom. v. 21; but Christ hath
destroyed that monster - "he was manifest that he might destroy the works
of the devil," 1 John, iii. 8, and grace by him reigns over sin. Sin shall not
have dominion over the saints, for they are under grace; and "grace shall
reign through righteousness to life eternal," Rom. v. 21.

Sixthly, Christ is King, over Death-which is called the "king of terrors," Job,
xviii. 14. "Death reigned from Adam to Moses, over all them that had not
sinned after the similitude of Adam's transgression," Rom. v. 14; but Christ
ransomed his people from the power of the grave, and redeemed them
from death; he was the plague of death, and the destruction of the grave,
Hosea, xiii. 14, and "must reign till he hath put down all rule, all authority,
and all power; the last enemy that shall be destroyed is death," 1 Cor. 15,
25, 26. Seventhly, Christ is King over devils, though against their will; he
demolishes the kingdom of Satan, and translates sinners out of his dark
dominions into his own kingdom, and into marvellous light, having



destroyed him that had the power of death, that is the devil, Heb. ii. 14,
and "led him captive," and will bruise him under our feet shortly.

Thus Christ is King of Glory, and the head of all principalities and powers;
the King of Zion - King of nations - King of kings - King over sin, and sin's
dominion - King over death - and King over devils; "and of his kingdom
there shall be no end," Isa. ix. 7.

This wonderful lamb with seven horns is said to have seven eyes, which
are the "seven spirits of God sent forth into an the earth." These seven
spirits are not seven angels; for though the church be called "the apple of
the Lord's eye," Zech. ii. 8, yet angels are never so called, that |
remember; nor is the number of angels that attend the church of God
confined to seven. Elisha had the whole "mountains round about covered
with them at Dothan," 2 Kings. vi. 17; and Jacob saw such a number of
them on the plains of Mabanaim, that he calls them "an host," Gen. xxxii.
2. They all minister to the children of God in turn; not a small number only -
as it is written, "are they not all ministering spirits, sent forth to minister for
them who shall be heirs of salvation?" Heb. i. 14; and if all are ministering
spirits, and all sent forth to minister, they cannot be so small a number as
seven, seeing we read of "twenty thousand" at one place, Psalm Ixviii. 17,
and "twelve legions" at another, Matt. xxvi. 53.

But rather the Holy Ghost is intended; the number seven implying the
perfection of Deity, he being a person in the Godhead, and equal to the
Father and the Son; from whom, in conjunction with the Father and the
Son, this revelation is sent to the churches, Grace be unto you, and peace
from him which is, and which was, and which is to come; and from the
seven spirits which are before his throne; and from Jesus Christ, who is
the "faithful and true witness," Rev. i. 4, 5. Or the Spirit's seven-fold gifts
may be intended by the number "seven agreeable to ancient prophecy,"
"And the Spirit of the Lord shall rest upon him, the spirit of wisdom and
understanding, and the spirit of counsel and might, the spirit of knowledge,
and of the fear of the Lord," Isa. xi. 2.

These seven eyes are quoted from ancient prophecy, which came to
Joshua when the corner-stone of the second temple was aid; which was to
point Joshua to Christ the chief corner-stone, that is set at nought of so
many builders. "Behold the stone tha 2000 t | have laid before Joshua:
upon one stone shall be several eyes. Behold, | will engrave the gravings
thereof, saith the Lord of hosts, and | will remove the iniquity of that land in
one day," Zech. iii. 9. This text | have often heard handled, and the seven



eyes have been held forth as all sorts of eyes looking to Christ, some for
help, and some out of envy. However, they are the eyes of the Lamb, and
the eyes of him who is the stone of Israel. "For who hath despised the day
of small things? For they shall rejoice, and shall see the plummet in the
hand of Zerubbabel with those seven: "They are the eyes of the Lord [not
men nor devils' eyes], which run to and fro through the whole earth," Zech.
iv. 10. seven eyes, which are the seven spirits of God, are said to be "sent
forth into all the earth," Rev. v. 6; agreeable to the Saviour's promise, "It is
expedient for you that | go away for if | go not away, the Comforter will not
come unto you; but if | depart | will send him unto you," John, xvi. 7; which,
blessed be his precious name, he has. He has sent forth this "sevenfold
unction" or "eye-salve," which is to "anoint our eyes that we may see,"
Rev. iii. 18. These seven eyes of the Lord are sent forth into all the earth,
"that we who were once darkness might be made light in the Lord," Eph. v.
8. Upon the church of God there hath been, and still is, a large measure of
the Spirit of God; and though not in all his fullness, yet in all his seven-fold
operations, and to each living member of the mystical body of Christ, "a
measure to profit withal." Now there are diversities of gifts, but the same
spirit. And there are differences of administrations, but the same Lord. And
there are diversities of operations, but it is the same God which worketh all
in all. But the manifestation of the Spirit is given to every man, to profit
withal. For to one is given by the Spirit the "word of wisdom," which makes
a man wise in the mysteries of God, and wise to salvation through faith; "to
another, the word of knowledge by the same Spirit," that he may take
Christ for himself, whom to know is eternal life, and know how to speak a
word in season to others; "to another, faith by the same Spirit," that he
may believe to the justification of his soul, and strengthen the faith of
others; "to another, the gifts of hearing by the same Spirit," for the good of
the church, "that bodily and spiritual diseases may be healed by the great
Physician to another, the working of miracles," that the apostles might by
them confirm their mission and commission; "to another, prophecy," that a
minister may forewarn the churches of evil to come, and strengthen them
against them, and foretell them of good to come, and encourage their
hope to expect it; "to another, discerning of spirits," that a minister may try
those upstarts that say they are apostles or evangelists, and "prove them
liars, if they are not," Reuv. ii. 2; "to another, divers kinds of tongues," that
ministers may overthrow the false constructions that erroneous men, or
carnal scholars, have put upon the word of God; "and to another, the
interpretation of tongues," that the pure, uncorrupted sense of scripture,
may be handed down to us, instead of old wives' fables and country tales,
that turn from the truth, and that hard or difficult parts of scripture might be
made plain to our shallow comprehensions. "But all these worketh that one



and the self same spirit, dividing to every man severally as he will," | Cor.
xii. 4-11.

These are the seven eyes and the seven spirits of God, or the Holy Ghost,
who is perfect God, in his seven-fold gifts and graces, who will never leave
the earth, till the last elected soul that ever shall be called by grace or born
again of the Spirit: for thus runs the covenant; "The word that | have put in
thy mouth, and the spirit that | have put upon thee, shall never depart out
of thy mouth, nor out of the mouth of thy seed, nor out of the mouth of thy
seed's seed, from henceforth and for ever," Isa. lix. 21. Hence we may
conclude, that the Spirit of God will never leave the earth, till the mystery
of iniquity be revealed by his light; Antichrist consumed by him, as the
breath of Christ's mouth; and "the mystery of God be finished, as he hath
declared by his servants the prophets," Rev. x. 7.

"And he came and took the book out of the right hand of him that sat upon
the throne," v. 7. Christ having come forth from the Father, and completed
the work he gave him to do, he now was ascended to the Father, and drew
nigh unto him. According to Daniel's vision, "he came to the Ancient of
days, and they brought him near before him. And there was given him
dominion, and glory, and a kingdom, that all people, nations, and
languages should serve him: his dominion is an everlasting dominion,
which shall not pass away, and his kingdom that which shall not be
destroyed," Dan. vii. 13, 14; which is a prophecy of the Saviour's
coronation in heaven, which prophecy is fulfilled in this chapter, and
confirmed in the next. "And there was a crown given unto him, and he
went forth conquering and to conquer," Rev vi. 2. And we find that the
coronation-anthem is sung in this chapter upon the reception of this book,
"saying with a loud voice, Worthy is the Lamb that was slain, to receive
power, and riches, and wisdom, and strength, and honour, and glory, and
blessing," Rev. v. 12. It is "a copy of his kihngdom" that he is here going, to
receive, "in which he will meditate day and night," Deut. xvii. 18, 19; and
order his throne, and manage his government with wisdom infinite, and
rectitude divine, till his kingdom of grace shall be consummated in
everlasting glory, and Zion's king be acknowledged the "king eternal,
immortal, and invisible, the only wise God, worthy of all honour and glory
for ever. Amen." 1 Tim. i. 17: "all authority and all power beside being put
down," | Cor. xv. 24. This will then be acknowledged, and then we shall
"speak of the glory of this kingdom, and talk of the power. His mighty acts
shall be made known," when we are made "perfect in knowledge, and the
glorious majesty of his kingdom," Psal. cxlv. 11, 12, shall be displayed in
the eternal blessedness of his subjects.



| come now to the words of my text - "And when he had taken the book
[sealed with seven seals], the four beasts, and four-and twenty elders, fell
down before the Lamb, having, every one of them harps, and golden vials
full of odours, which are the prayers of saints." | will offer my thoughts
under the following heads.

1st, What this "sealed book" is, which is here received by the Lamb.
2dly, What these "four beasts" are who appear in company with the elders.

3dly, Who these "four and twenty elders" are, that "fall down" with " the
beasts."

4thly, The object of their adoration, "the Lamb," and why so called. it.
5thly, The music or melody of their "harps," and the cause of it.
6thly, What "their golden vials" are, and why called so.

7thly, and lastly, Describe their "odours," said to be "the prayers of all
saints," and what a saint is.

First, What book is this which God the Father held forth and which none
but the preveiling Lion of the tribe of Judah could receive and open. |
answer, it is not the "book of the law." That the Mediator received, with all
its commands, conditions, contents, and curses, before he entered upon
his public ministry. "Sacrifice and offering thou didst not desire; mine ears
hast thou opened: burnt-offering and sin-offering hast thou not required.
Then said |, Lo, | come: in the volume of the book it is written of me: |
delight to do thy will, O my God; yea, thy law is wit 2000 hin my heart. |
have preached righteousness in the great congregation: lo, | have not
refrained my lips; O Lord, thou knowest." Psal. xl. 6-9. This ancient
prophecy had been fulfilled before this "sealed book" was delivered to him,
which was not done till the Saviour had finished the work of redemption.
"He is the Lamb slain" that receives this book; which shews that he had
been crucified under the curse of the law, and entered the Holy of Holies
with his own blood, before the delivery of this sealed book. In short, the
Saviour had magnified the law, and made it honourable, by a life of perfect
conformity thereto; he had preached it in all its spiritual meaning, as no
other ever did, or ever will do; and by his making his soul an offering for
sin, he had endured the curse of it, and thus delivered his own elect from
the command of it [to do for life], and redeemed them from the curse of it



[which condemns to hell]; and as a law magnified, and disarmed of its
killing power, he keeps it in his own hand, that we may find access to God
by a new and living way, "through the veil of his flesh" - without being
arrested, captured, or cursed, by that fiery dispensation.

The law being thus magnified, and the righteousness of it "preached in the
great congregation," the law in its spiritual meaning had been published by
the Saviour, and made known in the world to thousands. Therefore this
sealed book cannot be that; for this had not been revealed to the sons of
men when John saw it delivered, as appears plain by the "seals being
closed," which were afterwards opened in their order.

Nor is this book the "book of God's remembrance," which he keeps in
behalf of them that fear the Lord, and speak often one to another, to whom
God hearkens, and whose conversation the Lord bears; "and a book of
remembrance is written before him, for them that fear him, and think on his
name," Mal. iii. 1.6.

Nor is the black catalogue of sinners' ungodly deeds intended by this book,
which is a book of remembrance also, which God swears he will never
forget; "The Lord hath sworn by the excellency of Jacob" (that is, by
himself), "surely | will never forget any of their works," Amos, viii. 7. Sin
makes an awful impression on this book, as well as on the book of
conscience. "The sin of Judah is written with a pen of iron, and with the
point of a diamond; it is graven upon the table of their heart," Jer. xvii. 1.
The point of this diamond will cut deep, when the dreadful eye of Justice
makes the sinner's heart transparent, and the awakening flames of wrath
make conscience susceptible of feeling. But all these books will be opened
at the great decisive day, to the astonishment and eternal triumph of the
just, and to the endless shame, confusion, and contempt of the wicked,
Daniel, xii. 2; vii. 10.

Nor is the "book of life" meant by this book, in which the names and
number of all the elect are enrolled, who are said to have "their names
written in the book of life," Phil. iv. 3; "and written among the living, in
Jerusalem, who are to be called holy," Isa. iv. 3; and all "whose name was
not found written in this book, were cast into the lake of fire," Rev. xx. 15.
But this book of life had been made known more or less by the ancient
prophets, in a mysterious way; "and afterwards was spoken by the Lord,
and confirmed to others by them that heard him," Heb. ii. 3. The book of
life was published before the reception of this book in my text; and many
had received the blessings of it, and cried out under the quickening



influence, as Peter did, "To whom shall we go? Thou hast the words of
eternal life," John, vi. 68. The Saviour owned himself that he had delivered
this book: "I have given them the words that thou gavest me, and they
have received them," John, xvii. 8. Yea, he had sent the Spirit to make it
known, and apply the benefits of it: and he had commanded them "to
preach all the words of this life; and life and immortality had been brought
to light," in the minds and hearts of thousands, through the gospel; yea, all
"that believed had passed from death unto life, and had everlasting life in
them," which is the blessed contents of the book of life, and the reason
why it is so called; many that "were dead in trespasses and sins had been
quickened together with Christ, God having forgiven them all trespasses;"
and John himself had been long a preacher of the word of life, and was at
this time banished to the Isle of Patmos for it.

Seeing, this book is not the book of the law, nor the book of life, nor the
book of God's remembrance, although there may be some of all these
things in it; yet the above books of law and gospel cannot be said to be
sealed, as this book is; for, as was before observed, they had been made
known to thousands, both Jews and Gentiles. To be short, Christ had
preached the law and obeyed both precept and penalty as a priest. He had
preached the gospel of eternal life as a prophet, and was now going to
ascend his throne as a king; and it is the book of his kihngdom that he here
receives, in which lies the whole of his government both of church and
world; and hence he is represented as king, and conqueror, governing his
subjects, and subduing his enemies throughout this book, until his
kingdom be settled in heaven, and his vanquished enemies imprisoned in
hell.

This book has an allusion to what Samuel did when Saul was anointed,;
"And Samuel said to all the people, See ye him whom the Lord hath
chosen, that there is none like him among all the people? And all the
people shouted, and said, God save the king. Then Samuel told the
people the manner of the kingdom, and wrote it in a book, and laid it up
before the Lord," | Sam. x. 24, 25. This sealed book of the Saviour's
kingdom was laid up before the Lord; that is, in his secret purpose; and is
now given to our elder brother, who is to reign over us: "When thou art
come unto the land which the Lord thy God giveth thee, and shalt possess
it, and shalt dwell therein, and shalt say, | will set a king over me, like as all
the nations that are about me. Thou shalt in any wise set him king over
thee whom the Lord thy God shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not set a stranger over thee,
which is not thy brother. And it shall be, when he sitteth upon the throne of
his kingdom, that he shall write him a copy of this law in a book, out of that



which is before the priests and Levites," Deut. xvii. 14-19. In this passage
we have an account of a brother that is to reign over us; which blessed
character Christ bears - "he is a brother born for adversity." He is to have a
copy out of the law, and out of that which is before the priests and Levites;
and it may be observed, that almost if not the whole of this sealed book is
extracted from Moses and the prophets.

This book or copy of the kingdom, which is sealed with seven seals is the
very book out of which my text is taken, called the Book of the Revelation,
as appears from the first chapter, where it is styled, "The Revelation of
Jesus Christ, which God gave unto him, to shew unto his servants things
which must shortly come to pass; and he sent and signified it by his angel
unto his servant John. Blessed is he that readeth, and they that bear the
words of this prophecy, and keep those things which are written therein;
for the time is at hand," Rev. i. 1-3.

It is true, a great part of this book was seen by Daniel in a vision; yet he
has a command: "But thou, O Daniel, shut up the words, and seal the
book, even to the time of the end," Dan. xii. 4. and although Daniel's vision
was recorded, yet that part which concerns anti-christ, and the suffering
church of the Gentiles under that monster of iniquity, lay hid as close as
this with its seven seals, until the Lord revealed this; a great part of which
is a key t 2000 o that, and a certain prediction of all revolutions,
vicissitudes, and events, that shall take place in the church, in antichrist,
and in all kingdoms and dominions of the world; until the angel of the
everlasting covenant, the God of heaven, earth, and sea, is revealed as
the accomplisher of all the prophecies of this book, which he will hold in
his hand when he closes the scene.

And | saw another mighty angel come down from heaven, clothed with a
cloud, and a rainbow was upon his head, and his face was as the sun, and
his feet as pillars of fire. And he had in his hand a little book open, and he
set his right foot upon the sea, and his left foot upon the earth, and sware
by him that liveth for ever and ever, that there should be time no longer;
but in the days of the voice of the seventh angel, the mystery of God
should be finished," Rev. chap. 10.

2dly. This book is said to be "sealed on the back side with seven seals."
The seals denote the secret mysteries and mysterious depths of its
contents; it contains the secret mysteries of God's will; the Holy Ghost is
both the seals and the sealer. What is written with the "finger of God," Dan.
v. 5, and sealed by the Holy Ghost, can never be made known by any but



him who is Lord and Keeper of the privy-seal of heaven; Christ "has the
seal of the living God," Rev. vii. 2. He was "in the bosom of the Father,"
and hath revealed the Father, and his mind and will also; for "all things,"
saith the Saviour, "that | have heard of my Father, | have made known
unto you," John, xv. 15; and as he hath the seal, "he can open and none
can shut, and shut, and none can open," Rev. iii. 7: for all power is given
unto him both in heaven and earth, and he hath committed all judgment
unto the Son, John, v. 22; and caused all the treasures of wisdom and
knowledge to be hid in him; therefore he makes known the mysteries to his
servants the prophets, and feeds his people "with the bread of eternal life,
for him hath God the Father sealed," John. vi. 27.

The seals may serve to shew us that none but those who are sealed by
the Spirit to the day of redemption, can ever understand this book; and
indeed it is dedicated and directed to the seven churches, and to none
else. The seals may represent the certain accomplishment of the
prophecies of this book, as sealing, shews a thing to be ratified and
confirmed; which shews that the devil and anti-christ shall continue no
longer than the time appointed, nor prevail any further than the limited
power permitted and made known in this book: "What is written by God's
finger, and sealed by God's sevenfold seal, may no man reverse," Est. viii.
8. Hence we may conclude, that this "revelation of things is certain, and
the accomplishment will be sure," Dan. ii. 45.

3dly. As seals make a deep impression, it shews that the deep things
contained under these seals will sink deep, and leave a lasting impression
wherever or upon whomsoever they may fall, whether in a way of mercy or
of judgment; so that they will acknowledge it to come from the court of
heaven; as appears from the strange effects that the opening of each seal
produced in the world and church, which have, and will leave a stamp of
infinite divinity behind; so that all shall acknowledge, as the magicians did,
"that this is the finger of God."

4thly. A seal is a kind of security. A thing, written and sealed is secured to
the proper owner; closed and shut up from all others. Hence the saints are
called "living epistles known and read of all men," because the "law is
written on the fleshly tables of their hearts by the Spirit of the living God," 2
Cor. iii. 3; by which they are sealed also; "and grieve not the holy Spirit of
God, by which you are sealed to the day of redemption," Eph. iv. 30. This
is the saints' security and foundation of comfort, and is effectually known to
none but God and themselves; "nevertheless the foundation of God
standeth sure; having this seal, God knoweth them that are his," 2 Tim. ii.
19. This seal then secures the contents of this book, whether it be "the



portion of that wicked man of sin "from God," Job, xx. 29; or whether it be
the cup of Zion's afflictions, that her adversaries have filled or shall fill to
her, which they shall receive in their turn double. "it shall be measured
unto them double," Rev. xviii. 6. The number seven shews the perfection
of the seals, the sealer, and of all things that are sealed; to the Spirit they
are all known, for he searches the deep things of God. The Saviour, who is
God, and has all the fullness of the Spirit on him, knows them all, "and
reveals them to us by the Spirit," | Cor. ii. 10; hence those that have "ears
to hear" are exhorted in this book "to hear what the Spirit saith unto the
churches," Rev. ii. 7. Which leads me to my second general head.

"And when he had taken the book" - or received it in order to loose the
seals, unfold the mysteries, and send the contents of it by his angel unto
his servant John, who was to see these things in the visions of God,
understand them by the Spirit upon him, and to write them as he was
moved by the Holy Ghost, and to send them for instruction and direction,
as a caution and a cordial to the seven churches that were in Asia, and by
and from them to be handed down to the church of God in all succeeding
ages as a revelation from heaven, with this liberty granted, "he that hath
an ear let him hear, what the Spirit saith unto the churches," which is a
grant to all to whom these presents shall come greeting, or to all those
whom it may concern, or have any concern about the salvation of their
souls by faith in Christ Jesus. "Blessed are they that are called to the
marriage-supper of the Lamb." It contains an awful warning also, and an
irrevocable denunciation of vengeance on all that die in the bosom of the
whore of Babylon, or are converted to Popery - "l will kill her children with
death,"” Rev. ii. 23. But | proceed to the substance of my second head.

"And when he had taken the book, the four beasts" - Whatever these four
beasts are, it is clear that all through this book they are honoured with the
first view of all that is disclosed by the opening of the seals, and were
employed in inviting others to behold the wonders revealed and made
known by the opener of the seals - "And | saw when the Lamb opened one
of the seals, and | heard as it were the noise of thunder, one of the four
beasts saying, 'Come and see,™ Rev. vi. 1. And when he had opened the
second seal, | heard the second beast say, "Come and see," Rev. i. 3.
"And when he had opened the third seal, | heard the third beast say, Come
and see," Rev. vi. 5. " And when he had opened the fourth seal, | heard
the voice of the fourth beast say, "Come and see," Rev.vi.7. The
indulgence granted to these beasts serves to give us an insight into what
they are. First, they are allowed to look on while the Lamb opens the
seals, "as Manoah and his wife did, when the angel did wondrously before
them," Judges, xiii. 19. 2dky, They are discovered in a measure by their



thundering voice; "And | heard as it were the noise of thunder, one of the
four beasts saying, 'Come and see," Rev. i. 1. And 3dly, By their inviting
others to approach, and behold what themselves saw.

Now who can these four beasts be to whom these things can agree, but to
gospel-ministers? First, By their standing, nearest to Christ, "as his
ambassadors, or good stewards of his manifold grace and mysteries;"
2dly, Their having the first sight of the mysteries couched under the seals -
"Unto you (who were apostles) it is given to know the mysteries of the
kingdom of God," Matt. xiii. 11, that they might "teach others, observing all
things that Christ had commanded them," Matt. xx 2000 viii. 19, 20. 3dly,
By their thundering voice - "And he surnamed them Boanerges, which is
the sons of thunder," Mark, iii. 17. 4thly, By their being, made use of to
invite others, "And at suppertime he sent out his servants (or ministers), to
invite them that were bidden;" and, 5thly, By their message, "Come and
see." Come, and see for yourselves; take not our word upon trust, but see
and judge for yourselves; as Andrew and Philip said to Nathaniel, "We
have found him of whom Moses and the prophets did write, Jesus of
Nazareth. And he answered, Can any good thing come out of Nazareth?
Philip said unto him (in the language of the four beasts), '‘Come and see,
John, i. 45, 46. And he went and saw, "and said, Rabbi, thou art the son of
God, thou art the King, of Israel," John, i. 49; and if so, he certainly was a
good thing, and a holy thing, whether he came out of Galilee, out of
Nazareth, or out of Heaven. And | think if our modern Atheists, Deists,
Socinians, Ariatis, and Arminians, had but a divine power on their wills,
and the unction of the Holy One upon their understanding, they would not
be so easily led blindfold by the god of this world as they are, nor would so
many heedless souls be led by them; but in obedience to the invitation of
"these beasts, they would 'come and see™ for themselves.

By the above observations, they seem to be ministers of the gospel; and
'tis clear that they were sinners redeemed by the blood of Christ, by the
celestial anthem that they bear a chorus in; which shews that they cannot
be good angels, for they need no redemption; nor devils, for they are
excluded from it; "Jesus took not on him the nature of angels," Heb. ii. 16:
nor can they be reprobate sinners, for Christ "laid down his life for his
sheep;" but reprobates are not of his sheep, "ye are not of my sheep, as |
said unto you," John, x. 26. Therefore these beasts must be chosen
sinners of the human race, whether they were preachers or private saints,
according to the following, part they bear in the coronation-anthem. "The
four beasts and four and twenty elders fell down before the Lamb; and
they sung a new song, saying, Thou art worthy to take the book, and to
open the seals thereof: for thou wast slain, and hast redeemed us to God



by thy blood, out of every kindred, and tongue, and people, and nation:
and hast made us unto our God kings and priests; and we shall reign on
the earth," Rev. viii. 9, 10.

If these beasts were redeemed by Christ's blood, they must be human, not
angelic saints; if redeemed out of every nation, people, and tongue, they
must be redeemed from among the children of men; and if out of every
nation, it is most likely they were Gentiles, rather than Jews, though the
Jews will by and by be gathered in again, out of the various nations where
they are now scattered.

As these beasts are privileged with standing nearest the Lord, and
indulged with the first view of things, it is plain that they are ministers of
Christ, who are stewards of the mysteries they saw; and as they are
redeemed from among men, and say "Thou hast made us kings and
priests, and we shall reign on the earth," they were redeemed by Christ's
blood, crowned with knowledge and loving-kindness as kings, and reigned
as kings, though on the earth, under the dominion of grace, and as priests
"they offered spiritual sacrifices, acceptable to God by Jesus Christ;" which
is confirmed in my text; for 'tis said "the four beasts," as well as "the
elders," had "golden vials full of odours, which are the prayers of saints."

It may be inquired why they are called beasts. Perhaps it is intended to
exhibit them as brutal sinners by nature, before they were redeemed from
among the nations, tongues, and people they lay among. "Every man is
brutish in his knowledge," Jer. x. 14. "Surely | am more brutish than any
man," saith Acrur, Prov. xxx. 2. "That God might manifest them, and that
they might see that they themselves are beasts," Eccl. iii. 18.

We have a further description of these beasts. The first beast was "like a
lion" the second beast "like a calf," the third beast had a face "as a man,"
and the fourth beast was "like a flying eagle," Rev. iv. 7.

The terrible majesty and undaunted courage of the lion represents them as
whelps of the Lion of the tribe of Judah, as Judah is called a lion's whelp,"
Gen. xlix. 9; and denotes the fortitude and boldness of a gospel minister,
when strengthened with spiritual might. "The wicked flee when none
pursueth, but the righteous are bold as a lion," Prov. xxviii. 1. "The second
beast being like a calf," may denote the value of a gospel minister, and his
quick growth in grace and knowledge. "Ye shall go forth, and grow up as
calves of the stall," Mal. iv. 2. Calf is often mentioned by Isaiah as "lying
down with the Lamb of God, or with the lambs of his fold." "The wolf also



shall dwell with the lamb, and the leopard shall lie down with the kid; and
the calf, and the young lion, and the fatling together," Isa. xi. 6. Gospel
ministers are compared to oxen in scripture; and a lively emblem they are,
when they have got the Saviour's yoke on their neck, feed themselves on
the green pastures of God's word, abide by their Master's crib, and tread
out the corn for others. "Thou shalt not muzzle the ox that treadeth out the
corn. Doth God take care for oxen? or saith he it altogether for our sakes?
For our sakes no doubt this is written," says Paul, | Cor. ix. 9. "The third
beast had a face as a man." This shews what they really are by nature,
namely, men, fallen men, but now redeemed from among men; and they
were men in a militant state, or representatives of them, and not the spirits
of just men made perfect; for if they were, they must look more like angels
than men, nor could they be said to reign on the earth. "And the forth beast
was like a flying eagle;" which may represent their heavenly-mindedness,
the eagle being a very towering flyer, to which saints are often compared.
"They shall mount up as on eagle's wings; they shall run, and not weary;
walk, and not faint," Isa. xI. 31. This bird may denote their spiritual
knowledge and penetration, the eagle being famous for strong, and quick
sight. "Her eyes are said to behold afar off" Job, xxxix. 29. She is said to
be very sagacious, and can scent her prey at a distance. "Her eyes behold
afar off: from thence she seeketh her prey; and where the slain are, there
is she," Job, xxxix. 29, 30, which may prefigure ministers, whose souls
feed on Christ's flesh and blood, in a spiritual sense, by faith, and find it
the only food that can entertain the troubled mind, or satisfy a wounded
conscience. "My flesh is meat indeed, and my blood is drink indeed; and
unless you eat my flesh, and drink my blood, you have no life in you,"
John, vi. 53.

These beasts are further described, by having" six wings;" perhaps in
allusion to the seraphim in Isaiah, "each having six wings; with twain he
covered his face, with twain he covered his feet, and with twain he did fly,"
Isa. vi. 2. The covering their faces may shew their bashfulness and
modesty in the presence of God, "as virgin souls." Their covering their feet
betokens their unworthiness and unprofitableness to God. "When ye have
done all these things, say ye, We are unprofitable servants," Luke xvii. 10.
Their flying, denotes their delight and alacrity in the work of the Lord, in
spreading his gospel, as an angel is represented as "flying through the
midst of heaven, having the everlasting gospel to preach upon earth," Rev.
xiv. 6; which angel is a minister of the gospel; a man by nature, only an
angel by office. Angels are not proper creatures to preach the gospel to
us. 2000 They have not our infirmities about them: nor could we sit under
them with any comfort. Their celestial language would be as much above
the language of Canaan, as ours is above the language of Egypt. We must



"have our treasure out of earthen vessels," 2 Cor. iv. 7; or else we should
be ready to cry out, under angelic teaching, as Daniel did, "All my
comeliness is turned into corruption, and | retain no strength," Dan. x. 8.

These beasts are said to be "full of eyes within," chap. iv. 8, which may
denote the divine light that shines within them. "God, who caused the light
to shine out of darkness, hath shined into our hearts," says Paul, 2 Cor. iv.
6. This makes a man appear full of eyes, and a world of corruptions are
discovered, both in himself and others. It is in God's light we see light; and
whatsoever maketh manifest is light." They had need be full of eyes within
and without; for they have enemies on every side, besides taking an
"oversight of the flock, and watching for their souls as them that must give
an account." There must be also a watching the hand of Providence, and
the hand of God in the fulfiiment of the prophecies, which are daily
unfolding, more or less; and as watchmen they must give warning of
approaching dangers, and observe the rising and declining of the gospel
sun, which seems daily going down over many prophets; besides their
watchfulness as shepherds, to observe and detect foxes and ravenous
wolves, "who will not spare the flock;" nor even the chief shepherd himself,
if they had but power equal to their will, and could get at him.

"When these beasts give glory, and honour, and thanks, to him that sat on
the throne, who liveth for ever and ever; then the four and twenty elders,
fall down before him that sat on the throne, and worship him that liveth for
ever and ever, and cast their crowns before the throne," Rev. iv. 9, 10.
Another proof, and | think a sufficient one, that these beasts are ministers
of the gospel; because here they are represented as beginning the
worship of God, and leading it on. "Under the old dispensation the
ministering servant blessed the sacrifice, and then those eat that were
bidden," I Sam. ix. 13; under the gospel, first of all "supplications, prayers,
intercessions, and giving, of thanks, are to be made," 1 Tim. ii. |. Thus
preachers lead the worship, and the people follow after; as it is
represented here: the four beasts begin, and the elders fell down and
worshipped.

John is shewn in this vision how ministers look in God's eyes, however
they may appear in their own, called "beasts;" for such the most humble
and most enlightened have often called themselves; and such the children
of this world have often thought them, or Paul would never have
complained, "We are as sheep accounted for the slaughter." By their
having the "face of a lion, and the face of a calf," it shews there is
something of the "Lion of the tribe of Judah," and something of Christ the
"fatted calf" about them; and by the face of the "eagle" and the "man," it



insinuates that there is something of the "voracious nature" of the former
belonging to the latter. This daring face of the man shews how self will at
times make a discovery that the best of men "have like passions with the
worst," James, v. 17; or else one of the best of men would never have
complained of a "body of death," nor commanded the putting "off the old
man with his deeds;" which leads me to my third head; which was to shew,
who these four and twenty elders are "that fall down and worship with the
beasts."

In the days of Moses the tribe of Levi was chosen out of all the rest of the
tribes of Israel, to minister before the Lord, wait at the altar, and do the
service of the sanctuary. This election was of God, and made manifest by
a miracle; namely, by Aaron's rod budding, and bearing almonds, while the
other, eleven rods had nothing about them but a name, Num. xvii. 8. This
ministerial tribe, being, chosen of God, called to the office, and confirmed
in it by a miracle, most beautifully prefigured the elected church of God in
gospel times, when every believer should know his election, and see his
calling clear; officiate in a better tabernacle, for the Lord is his sanctuary;
offer more acceptable sacrifices in the Spirit, and wait at a better altar: "we
have an altar," whereof they have no right to eat, which serve the
tabernacle, Heb. xiii. 10. Hence God promised to take some from the
Gentile nations, and indulge them with the glorious privileges of this tribe:
"And they shall declare my glory among, the Gentiles. And | will also take
of them for priests and for Levites, saith the Lord," Isa. Ixvi. 19, 21.

Thus we see the election, calling, and miraculous confirmation of this tribe,
is now to be found in its gospel signification among, common believers of
the Gentiles; who are exhorted to make their calling, and election sure - to
worship God in spirit and in truth - to draw near in the "ephod and
teraphim” of imputed righteousness and true holiness, with the holy crown
of "lovingkindness and tender mercies" - to attend on Christ the "golden
altar" - and to minister about holy things - and offer the pleasing and
acceptable sacrifices of hearty praises, humble petitions, and a "broken
and contrite heart, which God will not despise," Psalm li. 17.

Our glorious privileges are so great that babes in grace, as soon as
Wisdom, their mother, has brought them "a little coat of needle-work
wrought about with divers colours, they may gird on the linen ephod" of
sanctification, "go to Shiloh," and talk to God the Saviour for themselves.
Thus the covenant of an everlasting priesthood is confirmed to the church
at large; nay, | add, that as "Christ was a priest after the order of
Melchisedec, and not after the order of Aaron, which order interweaving
two offices together, namely, that of a king and a priest, it opens a way for



this wonderful dignity to fall upon the church of Christ, which the Levitical
tribe could never boast of, for God never spoke such thing, of that: "But ye
are a chosen generation, a royal priesthood, an holy nation, a peculiar
people, that ye should shew forth the praises of him who hath called you
out of darkness into his marvellous light; which in time past were not a
people, but are now the people of God," | Peter, ii. 9, 10. Thus the royal
and priestly order of Melchisedee is found in all their glorious meaning in
the glorious King of Zion, and "high priest of our profession;" and the
dignity and honour of both offices is reflected from the Saviour on the
church: "He hath made us kings and priests unto God, and we shall reign
on the earth," Rev. i. 6. Aaron's miraculous rod that confirmed his election
and calling, is now found, with its blossoms and almonds, in the church at
large. | said, | see the rod of an almond tree, Jer. i. 11, "which shall
flourish," Eccl. xii. 5. "It shall blossom abundantly, and rejoice even with joy
and singing; the glory of Lebanon shall be given unto it, the excellency of
Carmel and Sharon: they shall see the glory of the Lord, and the
excellency of our God," Isa. xxxv. 2, whose leaf shall never wither, but they
shall blossom as the rose, and fill the world with fruit.

The family of Aaron, who were priests, were divided into twenty-four
courses," 1 Chron. xxiv. 1-19; and these twenty-four courses all waited or
attended on their ministry in turn. And all those four and twenty courses of
ministers, with their election, call, and privileges, are now found in the
church in a gospel sense, and are confirmed with many additional
blessings and privileges which they never had; and which will end in the
eternal salvation and glorification of every spiritual priest, which theirs did
not. These four and twenty elde 2000 rs represent the churches of God at
large, which were prefigured under the old testament by twenty-four
courses of ministers or priests. This appears plain, as the scriptures call
every saint a priest, a Levite; yea, kings and priests, or a royal priesthood:
and in these four and twenty courses young "learners" were numbered as
well as the "preachers" that "taught;" to shew that the babe in grace should
be included in the gospel signification of their order as well as the strong
man in Christ: "And they cast lots, ward against ward, as well the small as
the great, the teacher as the scholar," were numbered, 1 Chron. xxv. 8.
Blessed for ever be that spiritual priest, into whose lap the lot of eternal life
falls. "The lot is cast into the lap, but the whole disposal thereof is or the
lord," Prov. xvi. 33. This lot "causes contention to cease," Prov. xviii. 18.
And indeed there is no stopping, the clamorous mouth of Satan,
conscience, and unbelief, till we are persuaded that "we shall rest, and
stand in God's lot at the end of the days," Dan. xii. 13. Thus it appears,
that these "four and twenty elders" who fall down and worship, are
representatives or the church of Christ at large, prefigured by the twenty-



four courses of priests, which represented the church as a royal
priesthood.

The name elder is often applied to the first-born son - "Shem the brother of
Japheth the elder," and represents the children of God as the elder or first-
born by election; and no wonder, when they "were predestinated to the
adoption of sons," before any man-child was born into the world. Abel was
Adam's younger son, Isaac, was the younger or Abraham, Jacob of Isaac,
and Ephraim of Joseph: but in God's decree they were not so. They were
first-born sons by promise, as Isaac was, that they might inherit the home-
stall, agreeable, both to the law, Deut xxi. 15, 10, and the promise, "And
Abraham gave all that he had unto Isaac," Gen. xxv. 5. Esau was before
Jacob; yet the Israelites, not the Edomites, are called God's first-born.
"Israel is my son (says God) even my first-born. And | say unto thee, Let
my son go [Pharaoh], that he may serve me: and if thou refuse to let him
go, | will slay thy son, even thy first-born" Exod. iv. 22, 23.

Elders are magistrates that used to sit on seats' at the city gates, to hear
debates, try causes, settle disputes, and bear witness to contracts; hence
you so frequently read of the "gates of the elders," Prov. xxx. 23, and of
the elders at the gates bearing "witness to Boaz's redeeming Naomi's
inheritance, and betrothing, Ruth," Ruth, iv. 11.

And if you read the description of the wonderful city called the Heavenly
Jerusalem, you will see elders there. "And he carried me away in the Spirit
to a great and high mountain, and shewed me that great city, the holy
Jerusalem, having the glory of God; and her light was like a stone most
precious; and had twelve gates, and at the gates twelve angels; and
names written therein, which are the names of the twelve tribes of the
children of Israel which shews that the twelve patriarchs, fathers of the
twelve tribes, whose names the tribes bore, who all sprung, from Jacob,
and were called Israelites, a name which is now entailed on every believer,
who "may call himself by the name of Jacob, or surname himself by the
name of Israel," Isa. xliv. 5, being a son of peace, and "of the Israel of
God," Gal. vi. 16. | say, these elders having their names at the twelve
gates of this city, inclines me to think, that in the gospel-signification of
their names, they are one half of these four and twenty elders who
represent the whole Israel of God in the various gospel-characters that
their names signify.

The twelve gates, "three east, three west, three north, and three south,"
Rev. xxi. 13, is to shew, that "many shall come from the east, west, north,



and south, and shall sit down with Abraham, Isaac, and Jacob, in the
kingdom of God," Luke,, xiii. 29. If these twelve names, at the twelve gates
of this city, are twelve of the elders as representatives of the church, in the
gospel-signification of their names, it is to shew that none can pass these
elders, or enter into the gates of the city, by themselves, unless they are
"Israelites indeed," as Nathaniel was, John, i. 47, or a part of God's Israel,
"which is a name and an everlasting sign that shall not be cut off," Isa. Iv.
13.

The name of this city is Jerusalem, "righteousness and peace," to shew
that none but justified souls, in a state of peace and reconciliation with
God, can enter therein. It is the royal city of the Great King, in which he
resides. "And the name of the city from that day shall be, The Lord is
there," Ezek. xlviii. 35. If so, a dead sinner cannot enter there, nor live in
the presence of God; for "in his favour is life, and in his presence fullness
of joy," Psal. xxx. 5, which shews that they must be (Quickened by the
Holy Ghost, and find favour with God, that enter these gates. And if these
twelve patriarchs whose names the twelve tribes bore, being written on
these gates, are twelve of the elders of this city, as | really believe they
are, they do represent the church of God in her twelve different states and
conditions, signified by the gospel sense of their names; and they appear
to be elders by their names at the gates of this city. "Three gates north;
one gate of Reuben, one gate of Judah, one gate of Levi; on the east side,
one gate of Joseph, one gate of Benjamin, one gate of Dan; on the South
side, one gate of Simeon, one gate of Issachar, one gate of Zebulon; on
the west side, one gate of God, one gate of Asher, one gate of Naphtali,"
Ezek. xlviii. 31-34.

I now come to the signification of these names, by which these twelve
patriarchs represent the whole Israel or church of God.

1st, Reuben, by his name, represents the family of God as children of light.
"The children of this world are wiser in their generation than the children of
light" Reuben represents, by name, the fraternity of God as children of
light. "And when the Lord saw that Leah was hated, he opened her womb;
and she bare a son, and called his name Reuben; for she said, Surely the
Lord hath looked upon my affliction," Gen. xxix. 31, 32.

2dly, Judah represents the church of God as God's own workmanship,
"created in Christ Jesus unto good works, which God hath before ordained
that we should walk in them," Eph ii. 10. "This people have | formed for
myself, they shall shew forth my praise," Isa. xliii. 21. Judah signifies



Praise God. "And she conceived again, and bare a son; and she said, Now
will | praise Jehovah; therefore she called his name Judah Gen. xxix. 35.

Levi, by name, represents the church of God in the character of "the
Lamb's wife," who is made one with Christ; for they that are "joined to the
Lord are of one spirit," | Cor. vi. 17. We are of the Saviour's "flesh and of
his bones." This is a great mystery, but | speak concerning "Christ and his
church," Eph. v. 32. Levi signifies joined, united, or in union. "And she
conceived again, and bare a son; and said, Now this time will my husband
be joined to me: therefore was his name called Levi."

Joseph was a type of the church, as a fruitful mother, or an increasing
kingdom. His name signifies addition, or increase as the kingdom of Christ
must increase. "And she conceived and bare a son; and said, God hath
taken away my reproach: and she called his name Joseph; and said, The
Lord shall add to me another son," Gen. xxx. 23, 24. Zion shall be prolific.
"Shall | bring, to the birth, and not give strength to bring forth? Before she
travailed, she was delivered of a manchild. Shall a nation be born at once?
Before Zion travailed, she brought forth her children 2000 ," Isa. Ixvi. 7, 8.
Nor shall she ever be barren. God shall add to her "many sons," and
daughters too. She shall have "five wise virgins marriageable," that shall
be taken into the "marriage chamber, when the Bridegroom cometh to
judgment.”

Benjamin, by his name, represents the safety of the church in the hand of
God the Father, and God the Son; out of which hands Christ says they
shall never be plucked. "None shall Pluck them out of my hands. My
Father is greater than all, and none is able to pluck them out of my
Father's hands. | and my Father are one." They are right-hand sons; and
at the right hand of the Judge they shall appear at the great day, when the
goats "shall stand on the left." Benjamin signifies the son of the right hand.
And he is called "the beloved of the Lord, who shall dwell in safety by him;
the Lord shall cover him all the day long; and he shall dwell between his
shoulders," Deut. xxxiii. 12. And Rachel travailed, and she had hard
labour. And it came to pass, as her soul was in departing (for she died),
that she called his name Ben-oni (the son of my sorrow), but his father
called him "Benjamin" (the son of my right hand), Gen. xxxv. 16-18.

Dan, by his name, represents the church of God in a justified state, whose
judgment is already passed; and they are a righteous nation, who have
taken their trial, been judged at the bar of the law, brought in guilty by it,
condemned and silenced, and justified by an act of grace which passed



upon them, through faith in Christ Jesus; and they "are justified from all
things from which they never could be justified by the law of Moses." "Dan
signifies judgment, and may represent the church of Christ upon the seat
of judgment with the Judge, seeing they have been his witnesses in the
world, and will be the same at the great day. "And Rachel said, God hath
Judged me, and hath also heard my voice, and hath given me a son:
therefore she called his name Dan," Gen. xxx. 6.

Simeon, by name, represents the church of God as true Israelites, who are
prevalent with God in prayer, whose prayers God hears, "for his eyes are
over the righteous, and his ears are open to their prayers." And they are
an obedient people to the Saviour's voice, whom they hear and obey. "My
sheep hear my voice, and follow me." Simeon signifies, that hears, obeys,
or is heard. "And she conceived again, and bare a son; and said, Because
the Lord hath heard that | was hated, he hath therefore given me this son
also: and she called his name Simeon," Gen. xxix. 33.

Issachar, by his name, represents the church of God as the Saviour's hire,
or reward. He had the elect for redeeming them. "Thine they were, and
thou gavest them me; and | lay down my life for the sheep." They are the
reward of the Saviour's labour, as the spangled sheep was the hire of
Jacob, as well as his wife. "And Jacob fled into the country of Syria, and
Israel served for a wife; and for a wife he kept sheep," Hos. xii. 12. And so
did our blessed Saviour. He assumed our nature, was among us as him
that served, paid the debts of his spouse, quickened her dead soul, and
espoused her to himself, as the purchase of his blood, and the reward of
his labour. Jacob's "time seemed but a day for the love he had for Rachel,"
who was the object of his reward; for a wife he kept sheep. And "for the joy
that was set before Christ, he endured the cross, and despised the
shame," Heb. xii. 2; which joy consisted "in glorifying his Father," in his
being, glorified in his human nature, and in "the marriage of his wife," and
eternal glorification of her. Issachar signifies hire or reward. "And God
hearkened unto Leah, and she conceived, and bare Jacob the fifth son.
And Leah said, God hath given me mine hire, because | have given my
maiden to mine husband: and she called his name Issachar," Gen. xxx.

17, 18.

Zebulon, by name, represents the church of God as residing in "the cleft of
the rock" Christ, Song, ii. 14; of whom Zion says, "Lord, thou hast been our
dwelling-place in all generations," Psal. xc. 1; in whom they "live, move,
and have their being" and in whom they are commanded to stand fast.
"Stand fast in the Lord, my dearly beloved." Zebulon signifies dwelling. "
And Leah said, God hath endowed me with a good dowry: now will my



husband dwell with me, because | have borne him six sons; and she called
his name Zebulon."

Gad, by name, represents the church as the Lord's host, or "an army with
banners," Song, vi. 10, called the host of the Lord, a good company of
soldiers; the "camp of saints," Rev. xx'. 9, engaged in the "fight of faith," |
Tim. vi. 12; a troop of "good soldiers of Jesus Christ, who are to endure
hardness," 2 Tim. ii. 3, to "put on the whole armour of God," Eph. vi. 11,
and overcome the world," | John, v. 4. Gad signifies a troop. And Zilpah,
Leah's maid, bare Jacob a son. And Leah said, A troop cometh; and she
called his name Gad," Gen. xxx. 10, 11.

Asher, by his name, represents the church in her covenant state, being
blessed of God, and under the blessing of Abraham. "As many as are of
faith are blessed with faithful Abraham," Gal. iii. 9, which Zion certainly is;
for it is on "the mountain of Zion that the Lord hath commanded the
blessing, even life for evermore," Psal. cxxxiii. 3. And this shall be
proclaimed aloud in the great day, "Come ye blessed of my Father, inherit
the kingdom." Asher signifies blessedness, or being made happy under a
blessing, which all God's people are, more or less. "And Zilpah, Leah's
maid, bare Jacob a second son. And Leah said, Happy am |, for the
daughters will call me blessed: and she called his name Asher," Gen. xxx.
12, 13.

Naphtali, by his name, represents the church of God as mighty prevailers,
struggling hard both with heaven and earth; like Jacob, they must "wrestle
hard with God for a blessing," Gen. xxxii. 24; or they will never take the
kingdom of God by force, which is said to suffer violence, Matt. xi. 12. And
they are obliged to "wrestle with principalities and powers, and with
spiritual wickedness in high places," Eph. vi. 12, in order to overcome the
world. Naphtali signifies a mighty or prevalent wrestler. "And Bilhah,
Rachel's maid, conceived again, and bare Jacob a second son. And
Rachel said, With great wrestlings have | wrestled with my sister, and |
have prevailed; and she called his name Naphtali," Gen. iii. 7,8.

These particulars highly induce me to think, that these twelve patriarchs, in
the signification of their names, are twelve of these elders mentioned in my
text. First, they all sprung from Jacob, whose name Christ assumed, Psa.
xxiv. 6; and which name every saint of God may assume, Isa. xliv. 5.
Secondly, they were the fathers of all the Israelites; and they are all
Israelites that believe in Christ for salvation, called the "Israel of God."
These patriarchs all sprung, from Abraham, "who is the father of us all,"



Rom. iv. 16; and from Sarah, who in the allegory is "the free woman, and
the mother of us all," Gal. iv. 26. Hence we are commanded to "look to
Abraham our father, and to Sarah that bare us." Thirdly, these patriarchs
were the fathers from whence the twenty-four courses of priests sprung;
and by their names being at the gates of this city, they appear to be the
elders of this city; and the gates of these elders; and unless we are
Israelites by grace, as these patriarchs were by nature, and interested in
those things signified by their names, we never can enter the gates of this
city. We must produce our register, as they could, and our genealogy both,
"as written among the living in Jerusalem," Isa. iv. 3; else we shall find no
admittance into this city, much 2000 less into the sanctuary; we shall be
stopped in the "outer court," which the reed of God's word is not "to
measure, because 'tis to be trodden under foot," as every outercourt
worshipper will be, Rev. xi. 2. God will "trample" hypocrites "in his fury,"
Isa. Ixiii. 3, and expose them to as much contempt as "the children of
Habaiah, the children of Coz, and the children of Barzillai, who could not
prove their descent from Israel by register or Genealogy, and therefore
were they, as polluted, put from the priesthood," Nehem, vii. 63, 64.

The other twelve elders mentioned in my text, | believe to be the twelve
apostles of the Lord. They in scripture are styled elders: Peter says, "The
elders | exhort, who am also an elder." John styles himself "the elder unto
the elect Lady and her children." The twelve apostles are said to have their
names in the foundations of this city of the living God: "And the wall of the
city had twelve foundations, and in them the names of the twelve apostles
of the Lamb," Rev. xxi. 14. As the apostles are called elders, and are said
to have their names in the foundations of this city, it shews that they were
doctrinally or ministerially the founders of it. We all know that 'twas "God
that founded Zion, and the poor of his people shall trust in it," Isa. xiv. 32;
and that "he that built all things is God," Heb. iii. 4; yet he used wise
master-builders to lay the foundation doctrinally: "I, as a wise master-
builder (says Paul), have laid the foundation, and another buildeth thereon;
but let him take heed how, he buildeth thereupon," | Cor. iii. 10. God the
Father laid Christ in his own decree and purpose; hence he is called "an
elect stone, which God laid," | Pet. ii. 6; and revealed him to the prophets,
who laid him in their ministry. The apostles succeeding, the prophets laid
him more clearly and extensively, even in the Gentile world; and every
child of God "is built on the Foundation of the apostles and prophets,
Jesus Christ himself being the chief corner-stone; in whom all the building
fitly framed together groweth unto an holy temple in the Lord. In whom ye
also are builded, for an habitation of God through the Spirit," Eph. ii. 20-22.



To the apostles were "committed the keys of the kingdom of heaven," all
that they loosed on earth were loosed in heaven, and all that they bound
on earth were, bound in heaven, Matt. xvi. 19. Now as the church of God
is built upon the foundation of the apostles and prophets, for an habitation
of God through the Spirit, it appears that this habitation of God is this city
that | am speaking of; for this city is said to have "the glory of God in it, and
her light was like a stone most precious," Rev. xxi. 11. This city is likewise
called "the bride, the Lamb's wife," Rev xxi. 9, 10; if so, this city must
consist of such souls as the apostles espoused to a good husband, and
presented as chaste virgins to Christ,” 2 Cor. xi. 2. This whole city
consisteth of souls that were not defiled with the errors of "mystical
Jezebel," Rev. ii. 20; or the "mystical whore of Babylon," Rev. xvii. 1, 5.
This city consists of such "as were not defiled with these women for they
are virgins," Rev. xiv. 4.

Thus it appears that the twelve patriarchs, in the gospel signification of
their names, are twelve of these elders that represent the church of God in
my text; and their having their names at the gates, seems to shew that
they are the elders of this city; and unless we are Israelites, or "inwardly
jews, circumcised in heart, and worshippers of God in the Spirit," Phil. iii. 3,
we shall not be able to find our "names on the book of life," Phil. iv. 3, or
"written among the living, in this new Jerusalem."

You may object and say, the new Jerusalem signifies the triumphant
church, which is "let down from heaven;" or the "spirits of just men made
perfect," coming with Christ in the clouds of heaven to receive their dead
bodies raised again and to be united to them, being those "blessed ones
that have a part in the first resurrection." Be that as it may, let us look
nearer home; - matters will go well with us in that day, if we are found to
be true citizens. Paul says, We are come to mount Zion, and unto the city
of the living God, the heavenly Jerusalem, and to an innumerable
company of angels; to the general assembly and church of the first born,
which are written in heaven, and to God the judge of all, and to the spirits
of just men made perfect and to Jesus the Mediator of the new covenant,
and to the blood of sprinkling which speaketh better things than that of
Abel, Heb. xii. 22-24. "Happy are such souls; they are no more strangers
and foreigners, but fellow-citizens with the saints and of the household of
God; and are built upon the foundation of the apostles and prophets,
Jesus Christ himself being the chief corner stone," Eph. ii. 19, 20: all this is
true of you, if you are upon the rock Christ.

The apostles laid the foundation of this city, and have their names
engraved thereon; and had formerly the keys of it, to let all in that were



"loosed on earth" by their ministry; and we must be partakers of the same
spirit, and receive the same truth in the love of it which they delivered; for
'tis the spirit and the word of truth which are the keys, and it is the word
and spirit that make us free; "where the spirit is, there is liberty," 2. Cor. 17.
Ye shall know the truth, "and the truth shall make you free," John, viii.32.
Thus you find the spirit and the word lets us into liberty; when this is the
happy and blessed case with us, we are free men of this city. "lsaac was
by the free woman; Jerusalem which is above is free, which is the mother
of us all; so then we are not children of the bond-woman, but of the free,"
Gal. iv. 31; if so, we are free-born sons of this mother, and have a right to
the inheritance given of God by promise to every heir of promise, and shall
never be shut out of this city, as the bond-woman and her children will be.

As free men we may trade in this city all the elders will encourage us in it;
and, as the Lord says, "we may go in and out and find pasture.” Thus
these four and twenty elders, consisting of the offspring of Abraham, the
twelve literal builders of the house of Israel, and the twelve spiritual
builders of the church of God, have their names on the gates and
foundations of this city; and as a complete senate or parliament they
represent the children of God in all their privileges as Israelites, and as
followers of the blessed Redeemer in the regeneration till the world ends.
Which leads me to my next general head, which is to consider,

Fourthly, The object of their adoration, the Lamb; and why so called.

If Jesus Christ be not really, essentially, and eternally God; if he be not the
self-existent and independent JEHOVAH, they are every one idolaters; "I
am the Lord thy God, thou shalt have no other Gods before me," Exod. xx.
1-3. "For thou shalt worship no other God; for the Lord, whose name is
jealous, is a jealous God." But the testimony this faithful and true witness
bears to his own proper deity is sufficient; "l am Alpha and Omega, the
beginning and the ending, saith the Lord, which is, and which was, and
which is to come, the Almighty," Rev. i. 8; and again, "I am Alpha and
Omega, the first and the last," verse 11. If so, there is none before him, nor
shall be after him, which is proof of his eternity; and though this be denied
by many, yet he will let all his enemies know that he is the all-seeing and
heart-searching God; "l will kill [Jezebel's children] with death; and all the
churches shall know that | am he which searcheth the reins and hearts;
and | will give to every one of you according to your works," Reuv. ii. 23.
Strange la 2000 nguage this for a creature.



The essential deity of this blessed object of faith, seems to be the main
stone of stumbling, and rock of offence, that the unbeliever is to stumble
at; "Behold, ye despisers, and wonder and perish; for | work a work in your
days that ye shall in no wise believe, though a man declare it unto you,"
Acts, xiii. 41. But those that are led by the Spirit to see and believe this
essential article of our faith, namely, the personal divinity of the Saviour,
they will see the privilege, and soon feel the blessed effects of calling upon
him as the object of worship; "It shall come to pass, that whosoever shall
call on the name of the Lord shall be saved: But how shall they call on him
in whom they have not believed?" Rom. x. 14. 'Tis in vain to call on his
name as an object of prayer, if thou dost not believe his deity; "call him not
good" unless thou believe his Godhead; "there is none good but one, that
is God." But if thou believe him to be "both Lord and master," thou doest
well, for he is so.

Blessed be God, he does not leave his own elect to stumble at this "rock of
offence;" He sends the comforter, the spirit of truth, from the Father, to
"testify of him," John, xv. 26, and to convince us of our need of him as one
mighty to save. To talk of an eternal salvation from sin and Satan, death
and hell, by a creature, is mere nonsense - "Vain is the salvation of man,"
Psa. Ix. 11. "He that is our God is the God of salvation, and unto God the
Lord belong the issues from death," Psa. Ixviii. 20. And this God of
salvation is Jesus for there is salvation in no other name," Acts, iv. 10-12.
These elders know what they are about; all the hosts of heaven pay divine
worship to him, though there are so many in this world that withhold it,
"being wiser in their generation than the children of light," Luke, xvi. 8.
When he bringeth in the first-begotten into the world, he saith, "And let all
the angels of God worship him," Heb. i. 6; and the command is the same
to Zion, "He is thy Jehovah, and worship thou him." Psalm xlv. 11.

| will never believe that there ever was an Arian that could give any true
account of a work of regeneration on his soul, or of his being, born again
of the Holy Ghost; and as they are sensual men, having not the Spirit,
nothing can be expected from them but lies and confusion; "the natural
man receiveth not the things of the Spirit of God, neither can he know
them, because they are spiritually discerned," Rom. ii. 14. The Saviour will
ever be glorified by the Holy Ghost wherever that Spirit comes; and he will
be glorified as God and Saviour by no other spirit, nor by any but those
that have the Spirit: "When the Spirit of truth is come, he will guide you into
all truth: For he shall not speak of himself, he shall glorify me," John, xvi.
13. 14.



The first powerful command that was attended with a divine ray to my soul
was this, "Go and pray to Jesus Christ." | went in obedience to the
heavenly vision, and in answer to the first extempore prayer put up to the
name of the Lord Jesus, | came out of as much real and imaginary horror
as any mere mortal could bear up under. | would bear this testimony, and
swear to it with my dying breath. He that denies the Saviour's being the
self-existent and independent Jehovah, is in his natural state, in a state of
unbelief, and in a fair way for a share in the damnation of hell: "If ye
believe not that | am ye shall die in your sins," John, viii. 24; and if "they
die in their sins, where Christ is they cannot come," verse 21. This | see,
that the saints of God are every way instructed, and the word of God is
every way fulfilled; "evil men and seducers shall wax worse and worse,
deceiving and being deceived," 2 Tim. iii. 13.

It is clear, from the chapter out of which my text is taken, that these
spiritual worshippers worship the Lamb with equal adoration to that of the
Father; "And every creature which is in heaven, and on the earth, and
under the earth, and such as are in the sea, and all that are in them, heard
I, saying, Blessing, and honour, and glory, and power, be unto him that
sitteth upon the throne, and unto the Lamb for ever and ever. And the four
beasts said Amen," Rev. vi. 13, 14. "For the Father judgeth no man, but
hath committed all judgment to the Son: That all men should honour the
Son, even as they honour the Father. He that honoureth not the Son,
honoureth not the Father which hath sent him," John, v. 22, 23.

Having treated briefly of the object of their worship, "the Lamb," | come
now to shew why he is so called.

First, Because of his innocency; he having done no sin, "neither was guile
found in his month," 1 Pet. ii. 22; "yet it pleased the Lord to bruise him; he
hath put him to grief," Isa. liii. 10.

Secondly, Because of his meekness and gentleness in the hands of his
enemies, and submission to their cruelty and rage. A lamb makes little
resistance in the hands of a butcher, and less in the hand of its shearer; no
animal of its size so passive and meek. There is nothing about it but is
useful; nor anything in its nature that is voracious, cunning, sly, or savage;
to which the Saviour is compared in his meek and gentle deportment. "He
was oppressed, and he was afflicted, yet he opened not his mouth. He is
brought as a lamb to the slaughter, and as a sheep before her shearers is
dumb, so he opened not his mouth. He was taken from prison and from
judgment, and who shall declare his generation? For he was cut off out of



the land of the living; for the transgression of my people was he stricken,"
Isaiah, liii. 7, 8.

Thirdly, He is compared to a lamb on account of his usefulness. There is
nothing about a lamb but is useful. It is excellent food, if not the very best
of animal food; hence the Saviour says, "My flesh is meat indeed, and my
blood is drink indeed," John, vi. 55. "Whoso eateth my flesh and drinketh
my blood, hath eternal life, and | will raise him up at the last day," verse
54. This spiritual eating and drinking shews the mysterious union there is
between Christ and the believer; for as food received, digested, and
concocted, nourishes every part of the body, and increases it, so the soul
who receives the Saviour by faith into his heart, as crucified for him, finds
the sentence of death, his soul-deadness removed, and life divine
communicated; "He that eateth my flesh and drinketh my blood, dwelleth in
me and | in him," verse 56. All other food parishes; but this food is spiritual
and divine; and is no less than an eternal "feast of fat things," intended to
entertain a troubled mind, quicken and nourish a perishing soul, and
satisfy the boundless desires of it with the love of God. Such souls should
live above the fear, as they shall surely live above the power, of all that is
called death - "He that eateth of this bread shall live for ever," John, vi. 58.

The wool of the lamb is excellent for clothing, as well as the skin for other
uses. "The lambs are for thy clothing, and the goats are the price of the
field," Prov. xxvii. 26. And | believe there is some sweet meaning, in this
text: "I will lay sinews upon you, and will bring up flesh upon you, and
cover you with skin, and put breath in you, and you shall live," Ezek. xxxuvii.
6. However, the Saviour is not only the food of our souls, but our clothing,
also. "Put ye on the Lord Jesus Christ," Rom. xiii. 14, "and walk in him,"
Col. ii. 6. He is our covering. "Blessed is the man whose sin is covered,"
Psalm xxxii. 1. "The Lord hath covered me with the robe of his
righteousness," Isa. Ixi. 10; and unless he does we shall be "found
naked," Rev. xvi. 15. In short, we must "feed" on him, or die; we must be
found in his "righteousness," or be damned, and tha 2000 t is the truth of it.

Fourthly, There is no other fountain opened for sin but the Lamb's blood.
All that are in heaven "washed their robes and made them white in the
blood of the Lamb," Rev. vii. 14; and if he "wash us not, we have no part in
him," John, xiii. 8. No cleansing but this can purge the conscience from the
sting of guilt, the curse and wrath of the law, or from dead works, "that we
may serve the living God," Heb. ix. 14. He that is a stranger to the blood of
the Lamb, is pursued and haunted by the wrath of God, the sentence of
death, and a guilty conscience; no fountain but the blood of the Lamb of
God can "sprinkle the heart from an evil conscience," Heb. x. 22. No



peace, no reconciliation or friendship, with a sin-avenging God, but by an
application of this atoning blood; this is the blood of sprinkling that speaks
better things than that of Abel," Heb. xii. 24. Under this atonement of the
Lamb, the Israelites escaped the destroying angel's sword in Egypt: "By
faith Moses kept the passover and the sprinkling of blood, lest he that
destroyed the first-born should touch them," Heb. xi. 28. And you
pharisaical advocates for a form of Godliness, who have so often said, "O
Lamb of God, that taketh away the sins of the world, grant us thy peace,"
see that you reject not this fountain; if you do, you reject all peace and
reconciliation with God; and the consequence will be, that an awful
separation and an infinite distance will take place between you and the
"fountain of life," and an eternal war will commence where the loss will be
all your own; "He will draw his sword, and come down on the people of his
curse to judgment,” Isa. xxxiv "by fire and by his sword will the Lord plead
with all flesh, and the slain of the Lord shall be many," Isa. Ixvi. 16. "You
that despise this fountain of the Lamb's blood shall feel his wrath; and
though you never asked for an interest in him, yet you shall pray to be hid
from him: The kings of the earth and the great men, and the rich men, and
the chief captains, and the mighty men, and every bond man, and every
free man, hid themselves in the dens, rocks, and mountains; and said to
the mountains and rocks, fall on us and hide us from the face of him that
sitteth on the throne, and from the wrath of the Lamb," Rev. xvi. 15, 16.

To whom this Lamb is no Saviour, he will be an inexorable judge. They
that never sued for his grace shall feel wrath he will curse his enemies
once for all - "Depart from me ye cursed,"” Matt. xxv. 41; and they will curse
him - "they shall fret themselves, and curse their king and their God," Isa.
viii. 21, and pierce their own souls by it, and that to all eternity. Happy, and
eternally blessed, is that soul that can say from his own experience, "the
blood of Christ cleanseth us from all sin." The saint's best performances
stand in need of washing; and our vile and corruptible bodies, which are to
be changed, and divested of all corruption, and raised in incorruption, with
which we are to be clothed when mortality is swallowed up of life, must
have a washing, in this fountain of the Lamb's blood: "These are they
which came out of great tribulation, and have washed their robes and
made them white in the blood of the Lamb; therefore are they before the
throne of God, and serve him day and night in his temple," Rev. vii. 14, 15.

He is called "the Lamb slain from the foundation of the world," Rev. xiii. 8.
Indeed he was slain in the purpose of God from all eternity; and in God's
secret counsel and fore-knowledge his death was decreed, purposed,
appointed, and determined from all eternity. Jesus, speaking, of his death,
saith, "To this end was | born, and for this cause came | into the world,"



John, xviii. 37. He was delivered by the determinate counsel and
foreknowledge of God, though it was by the instrumentality of ungodly men
that he was taken, "and by wicked hands he was crucified and slain,"
Acts.. ii. 23

He is called "the Lamb slain from the foundation of the world," being,
typified by the offerings that Abel brought, called the "firstlings of his flock,"
Gen. iv. 4; which were "lambs;" and through them, by faith, Abel looked to
the "Lamb of God," the woman's seed promised, who was to come, "and
by faith he offered a more excellent sacrifice than Cain," Heb. xi. 4; and on
this account "God had respect to Abel and to his offering," but to "Cain and
to his offering he had not respect,” Gen. iv. 4, 5; which Cain could discern,
and therefore he was "wrath, and his countenance fell." God had respect
to Abel in Christ Jesus; and Abel's faith was looking through the type to the
anti-type; on which account God had respect to his offering, Had the act or
faith and the object of faith been out of the question, the offering, had been
no better than a vain oblation; and the declaration and question would
have been, "l delight not in the blood of bullocks, lambs, or he-goats: Who
hath required this at your hands?" Isa. i. 12. But "faith Abel offered, and
obtained witness that he was righteous, God testifying of his gifts, and by it
he being dead yet speaketh," Heb. xi. 4.

In both these senses he is "the Lamb slain from the foundation of the
world," decretively and typically, and was slain in the evening, of the world
in reality. This decretive and typical slaying of the Lamb from the
foundation of the world, and his being slain in reality in the "evening" or
"supper time," of it, Luke, xiv. 17; or, as Paul says, in the end of the world
"hath he appeared to put away sin by the sacrifice of himself," Heb. ix. 26;
this was prefigured under the law every day; that the Israelites might look
back and see how every saint had been saved; and that they might look
forward, in hope and expectation of a Saviour to come, called the "hope
and strength of the children of Israel," Joel, 'ii. 16; and to them he was
hope to come;" for which "hope's sake" Paul was accused, Acts, xxvi. 7.
"Now this is that which thou shalt offer upon the altar; two lambs of the first
year, day by day continually. The one lamb thou shalt offer in the morning,
and the other lamb thou shalt offer in the evening: This shall be a continual
burnt-offering throughout your generation, at the door of the tabernacle of
the congregation, before the Lord; where | will meet you, to speak there
unto thee," Exod, xxix. 38, 39, 42. Thus was the Lamb of God set before
Israel every morning and evening; until that abominable monster, that
enemy to God, Antiochus, commanded sacrifice to idols, which many
Israelites followed. He forbid burnt-offerings, sacrifices, and drink-offerings
in the temple, and polluted the sanctuary, 1 Mac. i. 41-46. "Yea, he



magnified himself even to the prince of the host; and by him the daily
sacrifice" of the morning and evening, lamb "was taken away, and the
place of his sanctuary was cast down," Dan. viii. 11.

The Saviour was typified by the "paschal lamb," that was to be slain once
a year, called the "Passover," in commemoration of Israel's deliverance
out of Egypt, and escaping the destroying angel's sword, under the atoning
blood of the paschal lamb upon their door posts. This deliverance out of
Egypt, and escape from divine wrath, was to lead their faith to their great
deliverer, who would deliver them from their spiritual enemies-much worse
than Pharaoh; and from the yoke and curse of the law-far worse than the
yoke of servitude in Egypt. This yearly sacrifice was to teach them that
Christ would die once for all: Once in the world he should offer himself;
and by his one offering for ever perfect all that are chosen out of the world,
or sanctified; that is, set apart in the decree of God to be redeemed,
saved, and glorified by Christ Jesus; w 2000 hich leads me to my next
general head, which is to shew,

Fifthly, The music and melody of their harps, and the cause of it.

Harps were appointed for the Levites by David. Instrumental and vocal
music were to go together in the worship of God: "And David spake to the
chief of the Levites to appoint their brethren to be the singers with
instruments of music, psalteries and harps, and cymbals, sounding, by
lifting up the voice with joy," 1 Chron. xv. 16. Though harps were in vogue
long before the days of David; Jubal, in the days of Adam, had "children
that could handle the harp and organ," Gen. iv. 21. Laban talked to Jacob
of sending him away with "mirth, and with songs, with tabret and with
harp," Gen. xxxi. 27. And we read of a "company of prophets in the days of
Saul, coming down from the high place, with psaltery, and a tabret, and a
pipe, and an harp before them," | Sam. x. 5. These harps were used in the
worship of God, and were typical of the heavenly music of believing hearts
in gospel times: "When the church of God should be as Eden - as the very
garden of the Lord; joy and gladness being found therein, thanksgiving
and the voice of melody," Isa. Ii. 8.

The melody or music mentioned in my text, seems to be used on three
occasions: 1st. At the coronation of the King of kings and the conquests he
was sure to gain over his own and his church's enemies: "And | saw when
the Lamb opened one of the seals, and | heard as it were the noise of
thunder, one of the four beasts, saying, 'Come and see.' And | saw, and
behold a white horse, and he that sat on him had a bow, and a crown was



given unto him, and he went forth conquering, and to conquer,” Rev. vi. 1,
2. Here we have the Saviour as the Lord of hosts, or God of armies,
mounted. The colour and undaunted courage of the horse represents the
purity, the swiftness, and the irresistible force of the gospel of salvation in
its rapid progress; a mighty salvation is compared to the swiftness and
undaunted courage of this warlike animal: "Was the Lord displeased with
the rivers? [of Nilus or Jordan.] Was thine anger against the rivers? Was
thy wrath against the [red] sea, that thou didst ride upon thine horses, and
thy chariots of salvation ?" Hab. iii. 8.

2dly. The Lord is represented as having a bow in his hand, which is his
word: "Thy bow was made quite naked, according to the oaths of the
tribes, even thy word," Hab. iii. 9. This bow, being the word of Christ, is to
shew the convincing and convicting power that goes to sinners' hearts by
the Spirit from the Publication of it. This piercing and penetrating force is
often compared to arrows sent from this bow: "The arrows of the Almighty
are within me, the poison whereof drinketh up my spirit: the terrors of God
do set themselves in array against me," says Job, vi. 4.

3dly. The Saviour is represented as having "a crown given unto him;"
which shews his coronation in heaven, and is a fulfiiment of this prophecy:
And thou, profane, wicked prince of Israel, whose day is come, when
iniquity shall have an end; thus saith the Lord God, remove the diadem,
and take off the crown: This shall not be the same; exalt him that is low,
and abase him that is high. | will overturn, overturn, overturn it; and it shall
be no more, until he comes whose right it is; and | will give it him," Ezek.
xxi. 25, 26, 27. And who can this be, that has a right to David's crown and
diadem, but Christ, who was the fruit of loins, according to the flesh, raised
up to sit on his throne?" Acts, ii. 30. "As a mighty horn of salvation in the
house of God's servant David," Luke, i. 69. "Who, upon the throne of
David, and upon his kingdom, to order it and to establish it with judgment
and justice for ever, the zeal of the Lord of hosts," having not only
promised, but "performed this," Isa. ix. 7. Thus the cause of this music in
my text is, the coronation of Christ in heaven, he is "King of kings and Lord
of lords." And secondly, on account of the wonderful conquests he should
achieve in behalf of his church, as appears by the following account; which
serves to shew us, that those reprobates who resist the "bow of God," and
oppose the "sword of the Spirit," are numbered to the sword of war, and
"fall under the slain;" which appears from the "troop horse" and his "war
colour," that goes forth after the "stately White one." "And when he had
opened the second seal, | heard the second beast say, 'Come, and see.
And there went out another horse that was red; and power was given to
him their sat thereon, to take peace from the earth, and that they should



kill one another; and there was given unto him a great sword," Rev. vi. 3,
4.

The next horse represents famine, a natural consequent of war. Before an
army, a "fruitful land is represented as the garden of Eden, but behind it, a
desolate wilderness," Joel, ii. 3. An army is like the Egyptian "locust, it
leaves nothing green," Exod. x. 15; which is represented by the black
colour of this horse, and by the "balances" of his rider. "And when he had
opened the third seal, | heard the third beast say, Come and see. And |
beheld, and lo, a black horse; and he that sat on him had a pair of
balances in his hand. And | heard a voice in the midst of the four beasts
say, a measure of wheat for a penny, and three measures of barley for a
penny," Rev. vi. 5, 6.

The next vision shews the dreadful effects of war and famine, and the
certain destruction that sinners bring on their souls, as well and famine on
their bodies, by their rebellion against Christ Jesus. This horse is
Destruction, with Death on his back, and hell at his heals: "And when he
had opened the fourth seal, | heard the fourth beast say, '‘Come and see'.
And | looked, and behold a pale horse; and his name that sat on him was
Death, and Hell followed with him," Rev. vi. 7, 8. Thus the beasts and
elders seeing the coronation of Christ, and having obtained salvation by
him; and seeing the wars, famine, destruction, and damnation that
attended their rebellious persecutors and opposers, sing this glorious
anthem, and make this wonderful melody with their harps.

These harps are used again, at a complete victory obtained over the Pope,
and the "whore of Babylon" (called Jezebel), by faith in the blood of the
Lamb; both over their malice, and over their errors, on which account they
are called virgins, "said to be not defiled with women," Rev. xiv. 4; that is,
"they had not been corrupted, nor defiled, by committing fornication with
Jezebel, nor taken with her painted face," 2 Kings, ix. 30; Rev. ii. 20; nor
with the "whore of Babylon, with whom the kings of the earth have
committed fornication," Rev. xvii. 2.

These harps are used by those that "stand on the sea of glass" which is
the gospel dispensation, in allusion to the "glass sea made by Moses" for
the priests to wash in; which, on the account of the pureness, clearness,
and heart-warming comforts of the gospel dispensation, is compared "to a
sea of glass mingled with fire," Rev. v. 2; the gospel being compared to a
glass, through which the believer looks till "he is changed into the image of
Christ from glory to glory," 2 Cor. iii. 18.



The saints of God are represented as standing here: Christ the sum and
substance of the gospel, is our sea, layer, "or fountain open for sin and
uncleanness," by whom we are cleansed and renewed; and standing on
this sea of glass, represents the saints as having got the victory over the
pope, or antichrist; over his image, or ecclesiastical power; over his mark
in the forehead or hand, which many receive to save their lives. This
double mark in the hand and forehead, represents first, the oath of
allegiance to him, to defend him in his villainy; or in the 2000 forehead, is
openly to espouse his cursed cause; but those that stand on this sea had
overcome both the beast and the whore; they had not been conquered by
the one, nor defiled by committing fornication with the others and therefore
"they stand on the sea of glass, with the harps of God in their hands," Rev.
Xv. 2.

In short, the Saviour, as the only mediator between God and man, had
took the book of the law, and preached it, fulfilled it, magnified it, and
redeemed his people from the curse of it. As a prophet he had taken the
book of life and published it, and both were gone forth: "The law was gone
forth out of Zion and the word of the Lord from Jerusalem." It was on the
coronation of Christ, his ascension to his throne, and the reception of this
book of the Revelation, or the copy of his kingdom, that the beasts, elders,
and angels, sing, their anthems, and sound these harps which leads me to
my sixth general head, which is a description of "Their golden vials," and
why so called.

1st. Let it be observed, that under the old law there was a golden table,
and many more sacred things, which are mentioned in this admirable book
of the Revelation: "For there was a tabernacle made, the first wherein was
the candlestick, and the table, and the shew-bread; which is called the
sanctuary," Heb. ix. 2. This court prefigured Christ in his state of
humiliation, and the church in its militant state; where the candlestick
represented the church, Rev. i. 20. The golden table, typified "the fleshly
tables of the believers' hearts, where the law is written by the Spirit of the
living God," 2 Cor. iii. 3; and in which " Christ dwells by faith," Eph. iii. 17.
The shew-bread represented Christ "the bread of life, that a man may eat
thereof and never die," John, vi. 50: this shew-bread is called the "bread or
faces," which likewise prefigures the saints of God, "who being many are
one bread," | Cor. x. 17 and, by feeding on Christ by faith, they shall
appear at last in the true tabernacle, or heaven itself, and in the presence
of God, or before his face; blessed are the pure in heart for they shall see
God," Matt. v. 8.



On this "golden table" on which was set the golden candlestick,"
representing the church of God with its six branches," or the seven
churches of Asia," Rev. i. 4, were set some "golden vials, or "bottles," filled
with "incense;" as are mentioned by Josephus in his histories of the Jews,
and in the second chapter of Esdras; which golden vials full of incense
prefigured the hearts of believers, who are blessed with "the spirit of grace
and supplication." "And this was the number of them, a thousand golden
cups, and a thousand of silver; censers of silver, twenty nine; vials of gold,
thirty," | Esdras, ii. 13. Mention is made again of this mysterious article:
"And the table of shew-bread, and the pouring vessels, and the vials, and
the censers of gold, and the veil; all which be [Antiochus] pulled off," Macc.
i. 22. This was to fulfil an ancient prophecy concerning, Antiochus, who
was to "magnify himself even to the prince of the host, and by him the daily
sacrifice was to be taken away, and the place of God's sanctuary to be
cast down," Dan. viii. 11. Thus it appears that the golden vials in my text
are mentioned in allusion to the vials that were placed in the sanctuary of
the Lord, which were made of gold, and filled with incense. These golden
vials of sweet incense, being placed on the golden table in the sanctuary,
served to typify the spiritual prayers that should go up from the fleshly
tables of believing hearts in gospel times, when the divine fire of love from
Christ the altar, should make prayer a rich perfume; when the church
should become the true tabernacle that God himself pitched, and in which
the Spirit of grace and supplication would reside, as in his own sanctum.

Sometimes in scripture a believing heart, blessed with the unction of the
Holy Ghost, is called the vessel of a "lamp with oil, but the wise took oil in
their vessels;" which divine unction, feeding, the believer's profession,
"makes him a burning and a shining light in the world;" yea it causes his
light to shine before men," and his good works to appear in the sight of
them.

Sometimes a believing heart filled with the comforts of the Spirit is
compared to "new wine in new bottles," Matt. ix. 17; and that on the
account of the unutterable joy and delight which the believer feels and
experiences in communion with the Saviour, which makes religion the
delight of his soul, and the joy of his heart.

But in the words of my text, a tried, believing, inspired heart, is called a
"golden vial," &c. which | will attempt to explain to you in the following
manner.

1 St. Why called a vial.



2dly. Why a golden one, and
3dly. What the odours are.

First, A believing or faithful heart filled with odours, which are said to be
the "prayers of saints," is called "a golden vial" of prayers, to distinguish a
believer's prayers from the petitions of a mere formalist, whose prayers are
in his book, in his pocket, or else carried after him under the arm of his
footman, that every body may see that the master is come, to work, or to
perform his irksome task. There is a difference between a praying heart
and a "prayer book;" a "vial of odours," and a pocket of papers are two
things; for want of these "vials of odours" the Lord complains; "This people
draweth nigh unto me with their mouth, and honoureth me with their lips;
but their heart (there is the vial) is far from me. But in vain they do worship
me," Matt. xv. 8, 9.

The golden vials full of odours, called the prayers of saints, are intended to
distinguish them from the hasty and violent devotions of an alarmed
hypocrite, who moves by fits and starts, just as the fears of death or gripes
of conscience rouse him. God ever hears from him unless be is convulsed:
"Will God hear his cry when trouble cometh upon him? Will he delight
himself in the Almighty? Will he always call upon God?" Job. xxvii. 9, 10.
No, "in their affliction they will seek God early," Hosea, v. 15; and say,
"arise and save us," Jer. ii. 27. Many vows and prayers are put up, "which
is compassing, their maker about with lies," or flattering with their lips, or
speaking "with a double heart," Psalm xii. 2. But when his deliverance is
obtained, they say, we are lords, we will come no more nigh thee, Jer. ii.
32. We may say of such violent devotions, as we say of some people's
love, it is too hot to hold. "O Ephraim, what shall | do unto thee? O Judah,
what shall | do unto thee? For your goodness is as the morning cloud, and
as the early dew it goeth away," Hosea, vi. 4.

All these prayers spring from the fear of damnation; not from any hatred to
sin, love to God, or desire after holiness. "The sinners in Zion are afraid,
fearfulness hath surprised the hypocrites, who among us shall dwell with
devouring fire, who shall dwell with everlasting burnings," Isa. xxxii. 14.

The golden vials of odours distinguish the spiritual worship of saints from
the pompous shew of devotion, which is carried on by thousands only for
the sake of applause, a livelihood, or a benefice. The wolf is obliged to put
on the sheep's skin, before he can shear the sheep or get at the fleece:
"Beware of false prophets, which come to you in sheep's clothing," Matt.



vii. 15. "Woe unto you scribes and pharisees, hypocrites, for ye devour
widows' houses, and for a pretence make long prayers; therefore ye shall
receive the greater damnation," Matt. xxiii. 14. But the believer has got the
spirit of prayer in his heart; it lies not in his book only, as the formalist's;
nor in a storm, as the convulsed hypocrite; nor in his mou 2000 th only, as
the scribe; but all his devotions spring from the spirit, out of a tried,
purified, and believing heart; prayers bottled up in his golden vial will keep
as long as the believer lives, and will be acceptable to God, through Christ
Jesus, as long as there is a believer in the world "Let the words of my
mouth and the meditations of my heart be acceptable in thy sight, O Lord,
my strength and my Redeemer," Psalm xix. 14.

2dly. A believing heart is called a "golden vial," because of the many fiery
trials that he feels: God has chosen his people in the furnace of affliction,
Isa. xlviii. 10; and has promised "to purify them as silver is purified, and to
try them as gold is tried," Zech. xiii. 9; and to "make a man," by this
means, "more precious than the golden wedge of Ophir," Isaiah, xiii. 12. It
is common in scripture to call faith, faithfulness, or the trial of faith, by this
name gold, which is the most weighty and most valuable or all metals, and
requires the greatest heat to purify it: Hence you read of "the gold
becoming dim, and of the most fine gold being changed," Lam. iv. 1; and
of "the faithful city becoming an harlot" Isa. i. 21. You read of the Saviour's
being "girt about the paps with a golden girdle," Rev. i. 13. "faithfulness is
the girdle of his reins," Isa. xi. 5. You read of the trial of our "faith being,
much more precious than gold that perisheth, though it be tried with fire," |
Pet. i. 7. And of the Saviour's counselling, the Laodiceans "to buy of him
gold tried, that they might be rich,"” Rev. iii. 18; it means, "tried faith," God
having "chosen the poor of this world rich in faith," James, ii. 5. To be
short, a man whose, "heart is searched and tried," Rev. ii. 23; a heart
"purified by faith," Acts, xv. 9, and fixed in humble confidence on the Lord
(for "it is with the heart that man believeth unto righteousness"), is this
"golden vial" in my text; 'tis an honest, sound, tried heart, purified by faith,
and influenced by the Holy Ghost, and prayers springing from such an
heart, are compared to "sweet incense," in "golden vials:" "Let my prayer
be set before thee as incense," saith the Psalmist, Psalm cxli. 2; and such
prayers are as "sweet incense," and the Lord delights in them; "Let me see
thy countenance, let me hear thy voice, sweet is thy voice, and thy
countenance is comely,” Song ii. 14. These spiritual prayers in the heart
being, compared to "vials of odours," is to teach us-that both the vial and
the odours will keep - gold will not rust - odours will not stink - they are like
a mixture of various perfumes corked up in a bottle, and we may say of
this "vial of perfumes," as the Saviour does in the parable of the bottle of



wine. "But new wine must be put into new bottles, and both are
preserved," Matt. ix. 17.

3dly. Saints' prayers may be compared to odours, in allusion to the
ointment made for the consecration of Aaron and his sons; "Take thou also
unto thee principal spices, of pure myrrh, five hundred shekels; and of
sweet cinnamon half as much, even two hundred and fifty shekels; and of
sweet calamus, two hundred and fifty shekels; and of cassia, five hundred
shekels, after the shekel of the sanctuary; and of oil-olive, an hin; and thou
shalt make it an oil of holy ointment," Exod. xxx. 23. 24. This olive oil, and
the various spices, most sweetly prefigured the blessed unction of the
Spirit of all grace. That as Aaron and his sons, and the tabernacle, were
anointed therewith, so the blessed Saviour, who was anointed with the
fullness of the Spirit, shed abroad a little of this perfumed unction on his
church and people, which is no small pleasure to them, for it is this
"ointment and perfume that rejoices the heart," Prov. xxvii. 9. And of this
the Saviour takes particular notice: "Who is this that cometh out of the
wilderness like pillars of smoke, perfumed with myrrh and frankincense,
with all powders of the merchant?" Song iii. 6.

Saints' prayers may be called odours, from the various graces that attend
real prayer. The saint of God is commanded to "come with boldness to the
throne of grace." He prays to a God that he knows, and therefore
"worships him (according1y) in the beauty of holiness:" He comes with
reverence, with filial fear, life and fervour; he "prays in the Spirit, and with
the understanding also." He asks in faith - pleads the promises -
importunes and wrestles hard; he prays in hope, and in expectation of
being heard and answered; concludes with submission to the will of his
God, and adds watching and waiting to his petitions. He prays for himself
and for others, confesses his sins, craves what he needs, and blesses
God for what he has got; and "with such sacrifices God is well pleased."
There is the flame of divine love in his heart, fervent desires rise high
towards heaven, and the approbation of God to such prayers is as
conspicuous as it was to the "wise men's offering," which consisted of
"gold, frankincense, and myrrh," which was approved by a vision from
heaven, telling them " not to return to Herod, but to go into their own
country another way," Matt. i. 12.

These "vials of odours" are called "the prayers of saints;" which differ
much from an insensible sinner "saying his prayers," or what is commonly
called "reading of prayers." The golden vile is a "new heart," a " tried
heart," and a "believing heart," all which are God's gifts. The spirit of grace
and of supplication is a blessing promised in the covenant of grace,



therefore both the vials and the odours are the gifts of God, and the saints
receive them. All human compositions are intended by the subtlety of the
Devil to set the sinner up in business for himself, that he may not be
beholden to his God for the "preparations of his heart and the answer of
his tongue," Prov. xvi. 1; and as long as he can trade with human wares
there is no fear of his going to God for assistance, for he is sure to be the
sinner's last shift; nor will he ever go there till his stock in trade is
exhausted. The fool that begun the tower at his own expense without
counting the cost, went on till all his stock was expanded, himself ruined
and others mocking at his vain attempt, before he left off. And it is much to
be feared, and this | will be bold to affirm, that God has awfully deceived
me in the matter of prayer, if many thousands that are now swaddled up in
a form of prayer without the spirit, will not in the great day be found calling
in vain for this "oil in their lamps," or these "odours" in the "vials;" without
which the lamp will go out in a snuff, and instead of a "sweet smell [of
odours] behold a stink." The "vain repetitions" of the heathens are
forbidden. Seek the blessed Spirit of God to help your infirmities in prayer:
God loves the simple prayers of his saints; they are melody in his ears,
and an odour of a sweet smell: "Let me see thy countenance, let me hear
thy voice; sweet is thy voice, and the countenance is comely," Song, ii. 14.
| come now to describe a saint.

A saint is a person chosen in Christ Jesus, and in due time Gathered unto
him, and made partaker of his Spirit; hence, You read of their being
"sanctified in Christ Jesus, and called to be saints," 1 Cor. i. 2; that is, by
virtue of their union with him they have sanctification in him, and are
sanctified by him, and by his Spirit "called to be saints." They are made
willing, by his power, persuaded by the spirit of faith, and secretly moved
by the love of God to approach and close in with Christ for life and
salvation. Every real believer is a saint; for he is purified by his faith, and
by faith he li 38d ves: hence you read of Saul's persecuting the believers,
which is called "doing much evil to the saints," Acts, ix. 13. In short, a saint
is a believer in Christ, who is a partaker of his Spirit, maintains a close
walk and keeps up a communion and fellowship with his Lord, lives in the
fear of him and in good conscience toward him; he is chosen out of the
world, and separated from it; though in it, he is not of it; he is warmly
attached to his Lord's cause, is diligent in the means of his appointment,
orders his steps by God's word, and follows his Lord in the regeneration.
Such souls the Lord hath sanctified, and such souls will ever sanctify him.
May God make and keep you all of this happy number for the sake of him
that came into this world to seek and to save that which was lost. Amen
and Amen.



The Servant of the Lord Described and
Vindicated.

William Huntington (1745-1813)

"And the servant of the Lord must not strive, but be gentle
unto all men, apt to teach, patient, in meekness instructing
those that oppose themselves."- 2 Tim 2:24, 25.

THE apostle dedicates this and the former epistle to Timothy, of whom in
the bowels of Christ he seems remarkably fond. He styles him his own son
in the faith; not only because he had begotten him in the bonds of the
gospel, for in this sense he had many sons, but because there seemed so
much of the spiritual image and heavenly likeness of the father about
him."fA "I trust to send Timotheus; for | have no man like-minded, who will
naturally care for your state," Phil. ii. 20, and because of his dutiful
deportment and diligent attendance and readiness to assist his venerable
father in the word and work of the Lord", But you know the proof of
Timothy, that as a son with the father he hath served with me in the
gospel," verse 22. And because there seemed so strong an affection in
Timothy to his aged sire in the faith, with whom he could seldom part dry
eyed, "l thank my God (says Paul the aged), whom | serve from my fore-
fathers with pure conscience, that without ceasing | have remembrance of
thee in my prayers night and day; greatly desiring to see thee, being
mindful of thy tears, that | may be filled with joy," 2 Tim. i. 1, 2.

When the apostle wrote this epistle he was about taking his leave of the
world, and of his dearly beloved son. It was written just before Paul: as
2000 brought before Nero the emperor the second time, where he
received sentence and lost his head, but not his covenant head. Paul was
aware that his departure would greatly affect Timothy; and the removal of
him who had been so long set for the defence of the gospel, would open a
way for the second in command to appear at the front, and in the hottest of
the battle; he therefore labours hard to comfort him, counsel him, and



caution him; he advertises him and advises him, instructs and encourages
him.

He comforts him by telling him of the unfeigned faith that was in him, which
dwelt first in his grandmother and in his mother, and Paul was persuaded
that it dwelt in him also. He informs him that God had not given him the
spirit of fear, but of power, to support and fortify; of love, to enlarge, attract,
and embolden; and of a sound mind, to keep him heavenly, steadfast in
the truth, and valiant for it. He counsels him not to be ashamed of the
testimony of the Lord, or of the gospel which the Lord himself had testified,;
nor to be ashamed of Paul the Lord's prisoner, who was then imprisoned
for the sake of his Lord and his word, and to keep a good conscience
toward him.

He counsels him to be a partaker of the afflictions of the gospel, or of the
cruelties that men or devils might be permitted to inflict on the adherents to
it, knowing that if he suffered with Christ he should reign with him.

He cautions him to beware of Alexander the coppersmith, who had done
him much evil, and greatly withstood Paul and his gospel, which | suppose
was done before the tribunal of Nero. He cautions him against tickling
itching ears, that will be calling for candour, who will require heaps of
teachers to scratch them, none being able long to please.

He advertises him that the time will come when they will not endure sound
doctrine; that many will be lovers of themselves, and envy ever faithful
servant that the Lord owns as rivals of their own honour; covetous, aiming
more at the fleece than the flock; at a stock in hand, independent of
Providence, instead of the good of souls; boasters of their own merit and
carnal learning; proud, wearing long robes, despising the poor and
illiterate, attempting to affect the passions of depraved nature by cunning
artifice and the empty sound of eloquent oratory; unthankful for the spoils
their profession brings in; and unholy in heart and life; without natural
affection for them that eclipse their glory; truce-breakers, who swear and
vow to preach the doctrines of the Lord, and then turn arminians; false
accusers, calling other antinomians when themselves are nothing else;
incontinent, aiming more at old widows and their pockets than at
espousing souls to Christ or making them rich in faith; fierce opposers of
the illiterate ones that God sends out; despisers of those that ago made
good by the Holy Ghost; traitors, who will betray half the truths of the Bible
to swim in the stream of applause; pawn conscience, and expose it to
damnation, for the empty titles of candid men. or men of moderate



principles; heady or headstrong, not against errors, nor in defence of truth,
but against others in behalf of their own honour; how can they believe that
receive honour one of another, and not that honour that cometh from God
only? high minded, not in heavenly things, but aiming at high and lofty
phrases, to please the worldly wise, embalm the pharisee, charm the
hypocrite, and deceive the simple with swelling words of vanity; making a
pompous appearance, climbing in dress to the height of the session, to live
in a lofty stile, associating with those of the highest rank, and disdaining to
condescend to men of low degree; lovers of pleasure more than lovers of
God; men that can set and play glees upon a harpsichord for two hours
together, and Men get into a pulpit and preach against party spirit, and
prove all that he says by the chords of his instrument; having a form o
godliness, desiring to mimic the learned and dignified priest, using service-
hooks for the want of spiritual matter to serve with; denying the power of
godliness in others, calling it enthusiasm and antinomianism, in order to
bring the grace of God, the servants of God, and divine inspiration, into
contempt; from such Paul bids his son turn away, lest they should corrupt
him. They creep into houses, to prejudice the minds of people against the
servants of the Lord, as they of the circumcision used to do, who
subverted whole houses; ever learning scraps of Latin, Greek, and
Hebrew, but never able to come to the knowledge of the truth as it is in
Jesus.

Paul advises his son to flee youthful lusts, to follow righteousness in heart
and life; faith also, the object of it, the doctrines of it, the grave of it, the
exercise of it, and the life of it. Charity, or love to God as the supreme
object; and to the saints, the objects of God's love, or to all that love our
Lord Jesus Christ in sincerity and truth; and to follow peace with all that
call on the a Lord out of a pure heart; but not with them that call on the
Lord to bless their slander, ridicule, or villainy.

He instructs him, telling him that in a great house, as God"; church is,
there are not only vessels of gold-that is, there are not only vessels of
mercy, with precious and tried faith in them, and vessels of silver, purified
and made white; but there are vessels of wood, barren trees, dry sticks,
fruitless professors, and withered branches, fit for nothing but fuel; and
vessels of earth, without any divine treasure in them, vessels of dishonour;
"If a man purge himself from these, he shall be a vessel unto honour,"
sanctified and meet for the Master's use, and prepared unto every good
work.

Paul encourages his son to shew himself approved unto God, that men
might see that he was one whom God approved, a workman that needeth



not to be ashamed, rightly dividing the word of truth, describing the law
and the gospel, the saint and the sinner; giving a portion to seven, and
also to eight, Eccl. xi. 2, a portion to the church of God, and to the
synagogue of Satan, feeding the family of heaven with milk and meat, and
the hardened hypocrite with judgment, Ezek. xxxiv. 16. Thus much by way
of introduction to my text. | shall now consider the words in order as they
lay before me, which are introduced thus: but foolish or unlearned
questions avoid, knowing that they do gender strifes. "And the servant of
the Lord must not strive; but be gentle unto all men, apt to teach, patient;
in meekness instructing those that oppose themselves:" which for
methodis sake, | will endeavour to do in the following manner.

1st. Describe the servant of the Lord in contradistinction from those who
call themselves so, or are by others falsely so called.

2dly. Shew you, first in the negative, and then in the positive, what is not,
and what is meant by the word strive, in the text; or describe lawful and
unlawful strife.

3rdly. Shew you his gentleness, and how all sorts of men will try it more or
less.

4thly. Describe his aptness, or aptitude to teach, and the unaptness of
pretenders to that work, with the reasons for it.

5thly. Treat of his patience, and describe those who are said to wear it out.

6thly. Define the spiritual meekness in my text, and wherein it differs from
the candour of hypocrites, and

7thly, and lastly. The persons with whom this meekness is to be used,
namely, those that oppose themselves.

1st | am to describe the Lordis servant in contradiction from those who call
themselves so, or are by others falsely so called. All are not the Lordis
servants who call him master; Judas called him so, and yet was a devil,
and at last the devil his master entered into him, and let all men see whose
servant he was; he was not without candour to himself, not the
appearance of good works; he reproved the Saviour, and poor Mary also,
the first for permitting, and the latter for making waste of the funeral
ointment; pretending great love to the poor, but the he aimed at nothing
but money, therefore the searcher of all he 2000 arts gratified him with



bearing the bag, or keeping the common stock; which he did not as the
Lordis servant, to relieve the poor followers, and defray the travelling
expenses of the Lordis retinue, but to act the part of a thief, make a private
purse for himself, starve the family of God, and sell the master of the
household for thirty pieces of silver, in order to get a stock in hand,
independent of Providence, and to prevent the perilous adventure of going
out to preach without purse or scrip.

2dly. They are not all the Lordis servants who call him by that name. Many
will say unto him in the great day, Lord, Lord! Who will never be admitted
into the family. It is true no man can call Jesus Lord, or his Lord, that is,
with the testimony of a good conscience, but by the Holy Ghost: yet the
root of all evil, the love of money, has led the devilis servants to call him
so, while scripture and conscience have given them the lie to their face.
Balaam said unto Balakis servant, "If Balak would give me his house full of
silver and gold, | cannot go beyond the word of the Lord my God to do
more or less," Numb. xxii. 18. Yet his will and inclination lead him to tempt
the Almighty with a seven times sevenfold sacrifice; and it is well known,
that he would have sold himself to the devil, and the heritage of heaven
also, for an independence; or else, why did he so often go to seek for
enchantments, if he did not approve of the devilis service, seek the devilis
aid, and depend on his arm for wisdom, for support, and direction? It was
with a shew of much candour for Balak and the incestuous offspring of Lot,
that he was brought to acknowledge that "God was not man that he should
lie" as himself could, "nor the son of man that he should repent of blessing
Israel," as himself could heartily repent for labouring so long for so little
profit.

It is true, he knew something of the holy law of God, and of God's hatred to
sin, by the advice that he gave to Balak, in order to set a trap for Israel, to
entangle them in sin, and awake the wrath of God against them, as it is
written, "Behold these caused the children of Israel through the council of
Balaam to commit trespass against the Lord in the matter of Peor, and
there was a plague among the congregation," Numb. xxxi. 16. Nor was
Balaam without some glimpse of the Saviour; the poor ass upon which he
rode had seen the angel of the covenant, and the flaming sword of justice
drawn against her rider, which is more than one half of our present
evangelists (falsely so called) have seen; who, like the foolish prophets,
follow their own spirit and have seen nothing," Ezek. xiii. 3. Balaam had
perceived his eyes to be opened; he had seen the sword of justice in the
visions of God; fell into a trance at the sight of it; saw the star of Jacob; the
destruction of Moab; the damnation of Amalek; the victory of Israel; .the
glorious death of the righteous, and desired that his last end might be like



theirs. But his candour for. Moab, and his love for independency
swallowed up all; he counselled Balak to cast a stumbling-block before the
children of Israel, and in his heart, he loved the wages of unrighteousness;
which ended his candour and love to independency by the sword of Israel,
and brought him to the company of those enchanters, whose
enchantments he had so often sought, both by prayer and sacrifice.

3dly. A man may have a ministerial gift, which may be much admired, and
much followed, and whatever use it may be of to the church, in order to
purge the flour, and blow away the chaff from the wheat, or draw away the
hypocrites from the upright, yet we know, those that run before they are
sent shall not profit the people at all, Jer. xxiii. 32, they are called wells, but
there is no drawing water out of them, for they are called wells without
water; they are called clouds, on the account of their pompous and popular
appearance, but there is no water for them that are thirsty, nor floods for
the dry ground, for they are clouds without rain: they are called musical
instruments, none give more sound than they do, but no quickening power
attends their noise, for they are said to be instruments without life-giving
sound, so that no spiritual soldier knows what is piped or harped, and as
the sound is uncertain, who can prepare for the battle? they are called
stars, as the seven angels of the seven churches are, but no vessel of
mercy can steer his course by them; they know nothing of the day star, or
of the morning star, nor of him that maketh the seven stars and Orion, and
turns the shadow of death into the morning; but they are called wandering
stars, compared to glutinous vapours, exhaled from the bogs of the earth
by the rays of the sun, and cast down with their false rays, by the nightly
damps of the atmosphere.

They are called lamps, which serve to light others, but always go out
themselves about mid-night, or before the morning appears, which will be
the midnight cry of all hypocrites, and no wonder, when there is no oil in
their vessels; and if they have no oil for themselves, there is no likelihood
of poor men, who fall among the thieves, namely, Satan, sin, and death;
there is no oil in these vessels to pour into the wounds of a bleeding
conscience, no new wine in these old bottles for those that are of an heavy
heart; their own lamps are gone out, nor is there any of the oil of joy, which
is to be given in exchange for mourning, much less can the garments of
praise be brought forth in exchange for the spirit of heaviness.

Whatever use these gifts may be of to alarm insensible consciences, or
purge the church of God from light, vain, and trifling hypocrites, it is plain
there is nothing but damnation for them in the end, whether they make use
of their talent or pound, or whether they lay it up in a napkin. If the prince



give a gift to one of his servants, it shall (without fail) go out, or return to
the prince at the year of jubilee, Ezek. xlvi. 17. The servant abideth not in
the house ever, but his son's inheritance shall be his son's for them, Ezek.
xlvi. 16, the son abideth in the house ever.

And it is clear that some of these servants will accuse the master himself
of the want of candour in the great day: here, says one, is thy pound which
| have kept laid up in a napkin. This man seems to be one that had waited
on ladies or attended a sideboard, yet he falls to accusing the master; "I
knew that thou wast an austere man," one of a bad spirit destitute of
candour; "reaping where thou hast not sown, and gathering where thou
hast not strewed." You see this man contended for candour, though he
owned the Lord had never sowed or strewed any thing in his heart; which
serves to show, that those who make the greatest stir about universal
charity, or candour, are the most destitute of grace. The Saviour answers
him on the ground of his own argument; "Thou knewest that | was an
austere man, reaping where | had not sowed, and gathering where | had
not strewed," thou oughtest therefore to have been the more careful, as
thou hadst such a severe master to deal with; "thou oughtest to have put
my money into the bank;" yet sticks to the old prophecy as the Prince of
Peace, who was to receive his gift again at the Year of liberty, Ezek. xlvi.
17, and therefore adds, "that | might have received mine own gift with
usury," Matt. xxv. 27, Luke, xix. 23; but never says a word about receiving
the servant who bad received the gift, pound, or talent. These are called
servants, but neither of these are the servants intended in my text; these
are legal servants, servants of sin, and servants of Mammon, though they
daringly call the Lord Jesus their Master, their Lord, and their God.

There are others who attend the word of God on purpose to learn to tally
about religion; and having no inward Heart-work to attend to, they make
great proficiency in the head and tongue, and will learn to prate publicly in
prayer; prate | say, because Wisdom calls them prating fools, that shall
fall. They will attempt to 2000 call upon God in public prayer in behalf of
others before a poor buffeted and tempted soul can beg for himself, or
dares to adopt the language of the publican, and say, "God be merciful to
me a sinner." This is one of the children that we say are too witty to live;
simple souls that have no eyes, and hypocrites that have no feeling, stand
astonished at the clapper of his mouth, at his furious zeal, his undaunted
courage, and the progress he makes with the unruly member of his head;
and no wonder, for there is no strife between the devil and he; Satan
knows the kingdom of God is not in word as well as we do, nor is be afraid
of the speech of them that are puffed up; if he was, he would be afraid of
his own work. Now the common labours of the day begin to be



burthensome to him, and idleness to gain ground; his call to the ministry
seems clear; his abilities are sufficient for the pulpit, with a little human
scouring, and a few gestures of the body, and some of master Merryman's
antic motions with the hand, which may be learnt at certain places of
exhibition, at a mountebank stage, or at a play-house, and these are all
the qualifications be expects; and it is too often seen that such are
admitted into churches by the most wealthy and most graceless of the
people. Some of the poor may complain of the want of experience and
power, but their attempts are often too feeble; the main supporters
approve, and that is enough; and the preacher has nothing to do to endear
himself to his friends but to accommodate himself to their humour, rub off
the edge of God's sword with a little candour; connive at the sins of his
patrons, pay his frequent visits and partake of their innocent amusements,
and by these means be picks up a tolerable livelihood; then it is like people
like priest; and if any complain for the want of power, they are enthusiasts;
if they run away and get their food elsewhere, they are of a party spirit,
and want to make divisions; if they mourn after the old deceased pastor
who formerly fed them, they are 'bigots; and if they complain of too many
hypocrites being taken into the church, their narrow spirit is condemned
and candour enforced: and if God takes such a preacher off and sends
one that is faithful, he lives as it were in a hornet's nest, unless he can
burn these venomous insects out of the hole, or thrash off this chaff.

This man is called a servant in scripture, but not the Lord's servant: he is
said to serve not our Lord Jesus Christ but his own belly. Such are like the
papist fisherman, who took to study, and made some progress in the
languages, on the account of which he was made a monk, and after that a
priest of an higher order, and after that a bishop; but through all these
scenes of prosperity he would have a net spread upon his table-cloth, to
remind him of his mean origin; this mark of his unparalleled humility
carried him higher, he commenced cardinal, but still used the net; at last
he got into the scorner's chair, and then the net disappeared; and being
asked the reason, be replied, "There is no call for the net now, for the fish
is caught;" he fished for the popedom, and he knew it was vain to cast the
net again. If Demas cannot get a present portion in the church, it is ten to
one but be goes into this present evil world again.

There is another sort of servants, who may properly be called time-
servers; their service being according to the times in which they live. If
they are likely to get into a church that is tolerably sound in the faith, they
will act accordingly, preach against their own sentiments, condemn the
very doctrines of their own heart, and advance the truths their souls abhor.
The first step such a man takes is, to wriggle into the affections of his



people; and when he has gained ground there, then to bring forth a little of
the old store of arminianism; but if the brat is too bare, then he covers the
nakedness of it by the word grace, or some plain truth; and if this goes
clown, then he increases the baneful ingredients according as he
perceives the mixture to operate, and by degrees the minds of the people
get blinded, the keenness of their appetite abated, their judgment
confused, and the great things of God are obscured and hid from their
eyes; then he leads them any where; and if any smell him out, and begin
to complain, his zeal will be fired, and sharpness must be used; this makes
him the object of their fear; and being awed by his sacerdotal
countenance, and confounded by his sophistic logic, they are obliged to
throw open both heart and conscience to him, while he enshrines himself
in the holy place where he ought not; and thug the free and self-will of
lordly man becomes the rule of a poor oppressed people, instead of the
revealed will of God; the confused judgment of such people is like a
weather-cock, and is turned with every wind of doctrine. This man is fit for
any company, society, or pulpit. He is a calvinist by turns; an arminian in
heart; a baxtarian by fits. and a churchman if occasion requires. His gift is
a precious jewel in his own eyes, and whichever way it turns, it prospers,
or he prospers by it. He becomes all things to all men indeed, that he may
gain the more, not for God, but for himself: This man is called a servant in
scripture, but not the servant that is mentioned in my text, for he is said to
be a servant of the Lord. But they that preach to please men cannot be the
servants of Christ:

Which leads me to consider the second branch of this general head, which
is to describe this servant of the Lord, in contradistinction from all others.

1st. He is one that is represented as standing idle in the market-place;
perhaps it may mean, that law and conscience were at work within him,
and therefore he could not engage in the devil's service as usual; foritis a
rare thing to find a sinner idle in this sense. His standing idle, may serve to
skew, that the Lord's elect do not set themselves to work or attempt to go
into the vineyard, until the master hires them; and they are in general such
as no carnal man cares to hire. "Why stand ye here all the day idle?" they
reply, "because no man hath hired us: Go ye into the vineyard, and that
which is right, that shall ye receive." Here is their command, and the
promise both; "go ye, and that which is right shall ye receive." These do
not run before they are sent; they take not this office upon themselves until
they are called of God as was Aaron; nor are they sent of men; it is the
Lord that hires and sends his own servants.



Itis true, Satan sends a great many preachers into the world and church
both, but it is done to oppose the truth, and the advocates for it, and that in
behalf of Satan's interest, on which account they bear their master's name,
and are called, "ministers of Satan, whose end is to be according to their
works." There are men that make preachers and send them, whom God
never sent, nor will ever own; but this is no wonder, for they used to make
kings and princes in the same way: "They have made kings," saith God,
"but | knew it not, and princes but not by me;" and if they can make kings,
why not doctors? But the Lord's servants are called, furnished, and sent by
himself. "l am," says Paul, "an apostle, not of man, nor by man, but by
Jesus Christ."

The apostle, in the chapter out of which our text is taken, represents the
servants of the Lord in a two-fold character; first, the labourer in the
vineyard, and, secondly, a good soldier of Jesus Christ. The husbandman
that laboureth must be first partaker of the fruits, 2 Tim. ii. 5. The labourer
must know the divine husbandman and the principal vine, before he can
know any thing of the vineyard, or the branches of it, or be able to work in
it. God the father is the chief husbandman, Christ the principal vine, every
believer a branch, and the whole church a vineyard. And these things must
be known by every labourer, or inferior husbandman, who is called the
Lord's servant in my text. &qu 2000 ot;This is life eternal to know thee, the
only true God, and Jesus Christ whom thou hast sent." If an experimental
knowledge of these things is life eternal, then these things must be known
by the Lord's servant before he can labour: who can work that is dead? He
that laboureth, says Paul, must first be partaker of the fruits. No preaching
Christ crucified, till we know that our old man is crucified with him: a
knowledge of this, crucifies us to the world, and the world to us. We must
be planted together in the likeness of his death, before we shall know the
value of it, and in the likeness of his resurrection also, and be begotten
again to a lively hope by it, before we can preach Christ as the "first fruits
of them that slept."

He must be partaker of the fruits, before he can labour. He cannot be a
spiritual labourer, or a minister of the Spirit, till he is a partaker of the fruits
of the Spirit. He must be a partaker of the Spirit of love, be brought to love
God, Jesus Christ, his word, and all that love our Lord Jesus Christ in
sincerity and truth, before he can be a minister of the Spirit. One glorious
fruit of the Spirit is faith, and the Lord's labourers are called faithful
servants; but graceless men cannot be called faithful. To hear unbelievers
preach faith, seems as great a contradiction as for Python, the devil, to call
Paul and Silas servants of the Most High God, which was true, but when
he added, that spew unto us the way of salvation, it was a lie, for there is



no salvation for devils. Satan by this shew of candour, expected some
lenity to be shewn by the apostle; but Paul was not ignorant of his devices,
he paid no respect to his candour, but charged him to come out of the
damsel, and then Satan let Paul feel the effects of his spleen and
bitterness: he set off into the heart. of the damsel's master, stirred up a
mob, and brought the servants of the most high God before the judgment-
seat, with this heavy charge, "these men being Jews do exceedingly
trouble our city," Acts, xvi. 19, 20.

The husbandman that labours must be a partaker of the fruits; be cannot
bring forth good fruits, till his own heart be made good; no man can gather
grapes of thorns, nor figs of thistles; he cannot bring forth the fruits of the
Spirit till the Spirit be in him, nor can the ministry of a barren soul be
fruitful. What knows a carnal man of God's husbandry? Spiritual labourers
have the fallow ground of the h